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EDITOEIAL NOTE 


T ee object of the Editors of this series is a 
■ 'very definite one. They desire above all 
things that, in their hnmbie way, these books 
shall be the ambassadors of good>will and 
understanding between East and West — the old 
world of Thought and the sew of Action. In 
this endeavour, and in their own sphere, they 
are but followers of the highest example in the 
land. They are confident that a deeper know- 
ledge of the great Ideals and lofty philosophy 
of Oriental thought may help to a revival of 
that tnze spirit of Charity which neither despises 
nor fears the nations of another creed and 
colour, 

L. CEANMER-ByNG. 

S. A. KAPADIA. 

NOETHBROOK SOClETr, 

21, Obouwell Boad, 

Lonook, S.W. 
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INTRODUCTION 

A t all times and in all lands man has sought 
to solve the riddles of his race. The great 
truth upon which religion, philosophy, and art all 
rest; namely, that the world is Appearance, not) 
Thing-in-Itself, has becn4he unconscious hypo- 
thesis alike of East and West. The data being 
everywhere the same, we find the various families 
of mankind working at the same problems of life 
and mind. Whence do I come ? Whither do I 
go ? In this passage from the unknown to the 
unknown, this pilgrimage of life, which is the 
straight path, the true road— if indeed there he a 
Way ? Such are the questions which thinking 
men all over the world cannot fail to ask. With 
the answers given by the master-minds of the 
West, most cultivated Englishmen are acquainted, 
but there is not the same familiarity with the 
teaching and ideals of the East. 

9 
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SSriputra and Maudgalyayana. But of all the 
patrons and benefactors of the early brotherhood 
none is more renowned than the rich merchant, 
Anathapindika of Sravaatf, who, for a large sum, 
purchased for the Buddha from Prince Jeta a mag- 
nificent park, in which he had built a vast Vihara. 

All missionary enterprise was carried out in the 
■ dry season, whilst the building up of the Bhikshua 
^took place in the Viharaa during the rainy season. 
<At last, when nearly eighty years old, the Tatha- 
gata was taken ill in the Mango Grove at P&va, 
and died at Kusin&ra in the eastern part of the 
marsh-land of NepSl, c. 477 B.o. Like every 
real reformer, G&utama spoke to the soul of his 
race in the speech of his people. Instead of the 
classical Satbskiit, he used the homely Pali, and 
enforced his lore with types and tropes. • But 
the simplicity of the Buddha-Dharma as a pointing 
to the Path was not long maintained after the 
master’s death. There soon arose a schism be- 
tween the orthodox and the heterodox, and by 
the time the second Buddhist Council was held 
at Vailali, thqc two schools of thought, the 
Northern and the Southern, known as H\naydna 
and Malidydna, seem to have been recognised. 

In the tMrd century S.C. a firm defender of 
the Tradition of the Elders (Sifioinmi’diifl) was 
found in the son of Maudgali, Ti3h5’a by namo. • 
Ho summoned the friends of the orthodox stand- 
point to a Council at Pataliputra on the Ganges, 
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the chief seat of the Maoiya dynasty, founded 
here by Chandragupta in 315 b.o. At this time 
Aidka was king, and having just become a convert 
to Buddhism, it was decided at this Council that 
his son, Mahendra, should be sent as missionary 
to Ceylon, where, though it died out in India, 
•Buddhism has flourished ever since. Mahendra’s 
I work amongst the Singhalese was much helped 
I by his sister, Saihghamitra, who brought from,.- 
\Buddha-Gaya a branch of the great B6dhi*tree -• 
Wder which Gautama became Samhuddha and 
[obtained Nirvanam. This she planted at Anura- 
dhapura, whore it still lives, though now more 
’^han 2,100 years old. 

The colossal ruins of Bharhut arid Siiichi are 
I e'vidence of the spread of Buddhism in the West, 
and it seems to have been introduced into Kabul 
' and Kashmir about the beginning of the Christian 
,era. Turning to the East it found its way into 
’China in the first century, into Korea about 
I 372 A.D., into Burma about 450 a.d., and into 
Japan 552 a.d., but it does not seem to have 
'entered Siam before the seventlv. century. 

In the second century b.c. the' schism in the 
system made great progress, and for the first 
time we find the Buddha raised to the position 
of a Divine Being, and the highest object of 
perfection, not, as taught by the Tathagata, to 
attain to saintship {Arhattcam), but to become a 
Worid»Healer . This being — whether 
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ongel, animal, or man — is one whose Karma will 
bring forth in a aeries other beings of graduated 
goodness until Buddhahood itself is reached. 
In many of the temples in Ceylon one may see 
the pure white picture or statue of Maitreya, the 
Buddha of the future, now a Bodbisattva, seated 
, beside Gautama, Sakya-Muni. In the northern 
’countries of Asia, where Mahayanism prevails, 
the two BodhUattvaa most generally worshipped 
are Manjnsrl and AvaUkitisvara. 

For a long time Buddhism and Brahmat^sm 
existed side by side in India, and it is not easy 
to account for the decline of the former .in the 
tenth century and • its disappearance in the 
thirtoonth. At EUora we still find caVes and 
monuments belonging to Brabmai^, Bauddhas, 
and Jainas. And we know from the record 
of the travels o! a Chinese Bauddha pilgrim that,’, 
even in the heart of Hinduism, Banlras itself,. 
Br&hmans and Buddhists were quite friendly as , 
late as the seventh century of the Christian era.' 
This Parivrajako, named yuan CAuan, whose 
descriptions are most interesting and important, 
left China in G29 a.i>. for the purpose of visiting 
India in fulfilment of a vow. After an absence 
of seventeen years ho came back in 645 a.d., 
bringing with him 657 volumes of the Bauddha 
Scriptures, besides many relics. 

One thing, at all events, is certain, namely, that 
a little more than a hundred years after this a 
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great Rrahmamcal reformer arose in the person 
of Sankaracliarya, who preached the absolute , 
idealism of the early Upanishads, and, though 
there is no evidence of persecution, there cannot 
be much doubt that Buddhism was fought in* 
tellectually in all its strongholds. Then, too, we 
must remember that the Brahmans have always 
. shown a remarkable flexibility in 'dealing with 
) the people. It was at this time that the cult ' 
, of Rrialma, as an incarnation of Vishnu, became 
' 80 general, and the Brahmans would have little 
' diCBeulty in persuading many that Gautama was 
^another incarnation of the same deity. To follow 
the path pointed out by the gentle ascetio of 
the north was always hard, even for the most 
intellectual, and it must have been a great relief, 
especially to the common people, to believe that 
their teacher was a manifestation from above 
who would listen to their prayers and render help 
divine. 

On its journey northwards the teaching of the 
Tathagata was subjected to new and strange 
influences, and gradually assimilated many foreign 
elements. The most characteristic feature of 
later Buddhism is the thought of Bodhisaltvas , , 
the “ heirs-apparent ” of Buddhahood, amongst 
whom none is more revered than Mditreya, the ^ 
merciful, who will be bom at Kedumati, and will j 
become Buddha under a Niga-tree, 6,000 years , 
after the passing of S^ya *Huni. This divinity v 
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is DOW worshipped io China os Kvxin Tin, and 
in Japan as Kafi-non, the goddess of Mercy. In 
Tibet and Mongolia the most prominent figure 
in the Buddhist pantheon is AvaldhitUvara, the 
Lord of Vision, and though we must not wait to 
deal \nth, the iconography of Lamaism, it may be 
well to mention her© that the Tibetan and Mongo- 
lian followers of the Law have invented all kinds 
of mechanical contrivances by which prayers may 
be repeated indefinitely. And this to one who 
made no claim to divinity and altogether ignored 
prayer I 

In 1893 we received from Burma.an illustrated 
Buddhist manuscript on palmJeaves in Burmese 
characters, a short account of T^ch Trill give the 
reader an excellent idea of Northern Buddhism, 
though' curiously enough, it is not the school 
to which th'e Burmese themselves belong.* 

From the form of the characters used the 
MS. is probably more than a hundred years old, 
and contains a description of B&uddha cosmology 
according to the Mah&yana school, It represent© 
a Chakra-vala, or Wheel of lafe, with its thirty- 
one Sattva-I6kas for the six spokes, t.c. dwelling- 
places of six classes of beings rising one above the 
other, and distributed under three systems built 
up in successive tiers below, upon and above 
Sumeru, the great World-Hill and centre of all, 

‘ For a detaiJed report of tbe MS. eee Zer Aetei du Xg Gmorit 
inimatignal dgg Ortntalirteg. Seiiim dg Ognive, 1894, 
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According to this sohool all possible places of 
habitation for migrating beings are arranged 
under three heads, and there are six forms of 
existence under 17111011 everything that has life 
must be classed, the first two being good, the 
last four bad. The three head^ consist of (a) 
Naraka, Hell ; ( 6 ) four Kama-lokas, Worlds of 
Desire ; (c) twenty-six Deva-lokas, Heavens, 

divided into six Deva-Idkas, or Heavens of beings 
subject to sensuous desires, sixteen Rupa-Idkas, 
or Heavens of beings. who have acquired true 
forms, andfour Arupa-lokas, or Heavens of form- 
less entities. The six forms of being or spokes 
of the wheel are : — 1 . Gods ;^ 2 .Men ; 3 . Demons ; 
4 . Animals ; 5 . Ghosts, lately inhabitants of 
earth; 6 . Those undergoing torment in the hells. 

One side of the palm-leaf book consists of a 
narrative of the successive tiers of heavens which 
are above the world and of the dwellers therein, 
together with most of the Kdma-lokas. Turning 
over the book we find the first few leaves devoted 
to an illustrated account of Gautama’s tempta- 
tion by Mara ; after which comes n description of 
the Navadat pool. This pool has four mouths, 
represented in the picture, and guarded respec- 
tively by the horse, the dragon, the bull, and the 
elephant. On the right, running from these, 'is 
a stream which is forced up a rocky precipice to 
the Himavanta forest, whence it rushes and is 
divided into the five great rivers of the world. 
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Hien come pictures of the Apsaraeas, or heavenly 
nymphs. 

The four leaves below Himavat show Gautama 
sitting under the sacred Bodhi-tree, while around, 
at the different points of the compass, are the six- 
teen places to which he went and where he 
preached; Kapilavastu to the west ;-Miktila to 
the east ; Bajagriha on the north ; Vaiiali on 
‘the south, and twelve others, including Kauiambi, 
Varanasi, and Pataliputra.^ Then we have de- 
scriptions of the eight hot and the eight cold heUs, 
above which are the eight mountains, with Maba- 
hlSru towering above aU, and the Seven Seas, 
i T^^mpst ^beautiful conception of divinity. 
knowiT to MahSySnism' is that of the BuidAa 
i AmHabha, t.e. Infinite and Eternal Light, wor- 
shipped in Japan as Amida Bvt»u and in China' 
as Omeio^Boh. The Japanese Buddhist begins 
*his prayer with : ” Namu Amida Butsu [= Skt. 
Namo Amitabhaya Buddhaya], salutation to the 
Light Everlasting!” On the 18th -July, 1883, 
there died at Tokyo a Buddhist priest, named 
Kenjiu Kasawara, who arrived in England in 
1876, and became a pupil in Sanskrit of the late 
Professor Max Muller, from 1879 to 1882. Of 
this student from the 'Far East the Professor 
wrote ; 

” His manners were perfect : they were the 
natural manners of an unselfish man. As to 
•his character, all I can say is that, though I 
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watched him for a long time, I never found any 
guile in him, and I doubt whether, during the 
last four years, Oxford possessed a purer and 
nobler soul among her students than this poor 
Buddhist priest.' Buddhism may indeed be 
proud of such a man. . . . 

■ “ I well remember how last year we watched 
together a glorious sunset from the Malvern Hills, 
and how, when the western sky was like a goldeh 
curtain, covering we knew not what, he said to 
me : * That is what we call the eastern gate of 
our Sukhavatl, the land of bliss.* He looked 
forward to it, and he trusted he should meet 
there all who had loved him, and whom he had 
loved, and that ho should gaze on the Buddlm 
Amitdbha, t.e. Infinite light.’* 

Even in Tibet, where the transformation has 
been most complete, there is a. touching and 
beautiful custom^ which cannot fail to remind 
us of the Angelas. At Lha-Sa, on the approach 
o' twilight, when the sun begins to set, all the 
Tibetans cease from work and come together — 
•men, women, and children — according to sex and 
age, into the principal' quarters of the city and 
into the pubUc_ places.. Forming themselves 
into groups they ^ fall upon their knees and 
begin to chant their prayers slowly, and in tones 
soft and subdued. During his travels in Tibet 
the Abbd Hue was present at one or more of these 
gatherings, and he says of them : " Les concerts • 
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religieux qui s'^levent du Bein de ces reunions 
nombreuses produisent dans la viUe une harmonie 
immense, solenneUe, et qui agit fortement sur 
r&me.” 

And now, in bringing this Introduction to a 
close, we do not hesitate to say that the most 
likely cause of the rapid spread of Buddhism is 
the purity of its ethics. As Herr Schmidt truly 
says ‘ : 

“ Die Sittenlehre des Buddhaismus, in welcher 
Bich eine belle Einsicht in die Tiefen des meusch- 
lichen Herzens unverkennbar kund gibt, bildet 
dalier den schbusten Theil seines Systems, und 
hat wahrscheinlich am meisten beigetragen ihm 
Eingang zu rerschaffen und seine weito Verbreit- 
ung zu eiehern.” 

■ it VAtai. de St. PHrrtivry, Yl, 8§rle, tooe IL, 



CHAPTER I 


BIBTH AND YOtmi 

According to the Southern Buddhists the 
great Indian teacher, whose career we are about 
to sketch, was bom on the fuU-moon-day of the 
month of May in the year 623 n.c. On the other 
hand, the usual chronology of the Northern school 
fixes the date os Sth April, 1027 before the 
Christian era. Enropean scholars, after a careful^ 
study of the documents and inscriptions, hare 
come to the conclusion that neither of these dates 
can be taken as accurate, and the latest researches 
point to the year 657 b.o. as being the most 
likely time of the Buddha's first appearance. As 
regards the place, however, all' the authorities 
agree that the birth occurred in the Lumbinf 
Park at Kapilavastu, a city about ninety-three 
miles north-east of Banaras, on the river Rohi^, 
now known as Xohana. ^*s parents were Raja 
Suddhodana and Rani Maya-dev!, who ruled 
over the Gakyos at the foot of the Himalaya. 
The names given to the child were Siddhartha 
Gautama, and the Brahmans who lived at the 
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court of Suddliodana predicted that if Frinco 
Siddhartba should remain in the Ufo of the world 
he would become a migh y monarch, but that if 
he renounced the world and chose the life^of an 
ascetio he would become a Sammdsambudd/ta, or 
wholly enlightened one. 

Nor was it only the priests and astrologers who 
prophesied concerning the young prince. Many 
years before the birth of the Buddha there were 
men and women who, dissatisfied with the re- 
ligion of rites and works as taught by the orthodox 
Brahmans, went forth into the forest to be alone 
with the Eternal, and to found a religion of the 
Spirit. Amongst these gentle ascetics who dwelt 
in bamboo huts, and wore clad in tbo skin of an 
"antelope, was one named Kdlad^Tila. Coming 
from the Himaranta forest soon after the prince's 
birth, this Paramahariua throw himself down at 
the boy’s feet, exclaiming : “ Truly this child will 
become a complete and absolute Buddha, and 
will show mankind the way of salvation.” And 
then be wept, because he knew that he would not 
live to see the fulfilment of his prophecy. 

. At this King Suddbodana was much alarmed, 
for he desired his son to become a world-ruling 
. monarch. So he had three palaces built for the 
prince, one for each of the three Indian seasons — 
the hot, the cold, and the rainy — surrounded by 
f wide and beautiful parks, groves, and gardens, 
In which were exquisite flowers, cool grottoes, and 
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lovely lakes. Hereby the lily and the Iotas, 
amongst the noble of the land, the young prince 
lived, far from the toil and turmoil of the ivorld, 
knowing nothing of pain, disease, or death. 
Having been carefully taught by the best pandits 
of the.day, ho was given in marriage at the age 
of sixteen to Iiia cousin f^cess Yaiodhara, the^ 
daughter of King Suprabuddha, and in due time' 
a''8on was born, to whom the parents gave the 
name of Bahula. Thus passed amid 

Such sights as youthful poets dream, 

Od summer eves by haunted stream, 

the early manhood of the S&kya prince seemed 
the perfection of earthly bliss. So far as ho knew, 
life could never be anything but “ linked sweet-, 
ness long drawn out.*’ The palace was full of 
monuments to exquisite moments ; the garden 
was an Eden of delights ; and as, hand in hand, 
with his young bride, he crossed the broad and 
beautiful carpet which Nature at her best had 
spread, bow could he know that man was born 
to suffer and to die ? 

All that human ingenmfy could devise to keep 
him from knowing the sorrows of the world the 
anxious father had done. Noble youths and 
beautiful maidens were his companions, and the 
sunny hours were spent in music and dancing, 
archery and song. But, like other lads of less 
exalted rank, Gautama had aq Jawtiahle curiosity. 
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For four years he had been wondering what lay 
beyond the palace and the park, and at last, 
when he reached the age of twenty, he resolved 
to escape the vigilance of the attendants and to 
find out for himself whether all life were such as 
he knew. 

In another work * we have ^ shown how the 
young ruler’a eyes were opened to the stem facts 
of our human lot, and from that we may perhaps 
venture to cite the following ; 

“ In the course of his wanderings beyond the 
parka and gardens he saw four remarkable phe* 
nomena, which led him to meditate deeply on 
the nature of life, namely, an old man bowed by 
the weight of years, a sick man covered witli 
sores, a putrefying corpse, and a venerable mendt* 
cant monk. 

“ These facts had such a depressing effect upon 
him, convincing him not only of the mortality 
and relativity of all human Imowledge, but also 
of the sadness and illusiveness of life, that he 
thenceforth renounced all the pomps and vanities 
of state, and devoted himself to the investigation 
of the causes of sorrow, death, and rebirth, and 
of the moans to be used for their extinction. 
Like the venerable monk who appeared to hini, 
he resolved to leave the world and go forth into 
the wilderness. One night, at the age of twenty* 
nine, he left palace, wife, and child, to beguT the 
■ IdMU o/tJU p. S. 
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life of a hermit. Having come io the river 
Andma, he cut oS his long, beautiful hair, and 
gave his arms, trinkets, and horse to his faithful 
Channa, charging Iiim to tell the king and Princess 
Ya46dhara what had become of him. 

*' Seven days he stayed on the banks of the 
Anoma, changed his raiment for that of a 
passing beggar, and made pilgrimage to Baja- 
griha, the capital of the kingdom of Magadha. 
Near hero lived two pandits, AJara and Udraka, 
and to these learned men Gautama joined himself 
as a pupil. They taught that the soul could 
be purified and salvation obtained by means of 
prayers, sacrifices, and religious rites. Gautama 
performed all the ceremonies, but failed to find 
peace. There were, however, certain Brahmar^ 
who preached mortification as the way to salva- 
tion ; so Gautama tried to live according to 
their rules, burying himself in the thick forest of 
Uruvilva and practising the most severe austerity. 

“Here, at Buddha-Gaya, five disciples came 
to him, namely, Kondanna, Bbaddaji, Vappa, 
Mahanama, and Assaji. 

For nearly six years this little company re- 
mained in the Uruvilva forest, until, one night, 
after much fasting and watching, Gautama 
fainted and fell, his companions supposing him 
to be dead. At length he came to i^seh, and 
soon became convinced that asceticism was a » 
mistake. When he decided to take nour^hment 
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regularly his followera were offended, and for- 
sook him. Still the teacher went on pondering 
on the way to perfect enlightenment. One 
morning he bathed in the river Nairafijara, took 
some rice from the hands of a young girl named 
Sujata, and felt refreshed and strengthened. The 
whole day he spent in meditation by the river’s 
bank, and, towards evening, went and sat under 
a mighty Nigrodha {ficus religiosa), ever since 
called by the Sramanas Bodki, i.e. Enlightenment, 
where, at the end of seven days, h© became the 
SammSaambuddha, ‘wholly enlightened,’ and 
attained Nirvaijam. Then he arose and went 
to the fig-tree (Ajapala). 

'* Under this tree Mara, the tempter, came to 
him and said : ‘ Now enter Peace eternal, 0 
sublime one. Thou bast beholden Truth, diffi- 
cult to obtain, bringing joy and bliss, which 
alone is revealed ^ to the wholly wise. Why 
linger on earth ‘i Mankind is given up to worldly 
pursuits, and only finds pleasure therein. The 
eternal world-order, the law of concatenation of 
cause and effect, it will not grasp ; it will not 
hear the doctrine of denying the will to live, of 
curbing the passions, and of the way to salvation. 
Abstain, then, from proclaiming the doctrine, and 
enter everlasting Peace ! ' 

“‘Get thee hence. Wicked One!* saidlthe 
Bud^a. * I shall not enter eternal Peace until 
the saving doctrine is finoiy rooted in the hearts 
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of my followers, until I have made disciples, 
who, when I am gone, shall preach the way of 
salvation to all such as are pure in heart and of 
good-will, 60 that the Truth may be spread abroad 
over the whole world, to the joy and blessing 
of all people — to the weal, comfort, and salvation 
of gods and men.l • 

" Then the tempter left him. But the Buddha 
stayed three weeks more under this fig-tree, 
enjoying the bliss of emancipation, and perfecting 
in all its parts the teaching of the enlightened. 
During these twenty-eight days he was quite 
alone, and took neither food nor drink. Then 
he arose and said : 

* Open is the gate of salvation ; whoso hath 
ears, let him hear the doctrine and believe ] * ** 
According to tradition, the resolution to stay 
in the world and preach emancipation was taken 
by the Buddha upon the entreaty of one of the 
dhyis, or gods, who, Uko men, were in need of 
Nirvanam. **.Let the teacher preach the doc- 
trine,” said Brahma Sahadipati, ” there are 
beings whose mental eyes are darkened by 
scarcely any dust, but if they do not hear the 
truth they cannot attain emancipation. These 
wUl understand the doctrine.*' 

Curiously enough, the first people to form 
themselves into a brotherhood of wayfarers or 
travellers on the path were those same- five 
ucetios who left Gautama beoauea he had given 
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up self-mortification. Hearing of the death of 
his old friends Aldra Kalama and Udraka Rama- 
putra, the Buddha thought it best to wend his 
way to Ka^i, the sacred city known to us as 
Banaras, and here, in the Mrigadava forest, he 
happened to meet the Yogis whom he had known 
before. At first they were not at all inclined to 
follow ’the teacher, as they looked upon him as 
an apostate ; but the dignity of his appearance, 
and the look of peace upon his brow, had such 
a powerful effect upon them, that, against their 
will, they made obeisance and hearkened unto 
his words. 



CHAPTER n 

THE FIRST SEMION •. ' 

Here, in the deer>park Xsipatana at Bandras, the 
founder of the greatest monastic system in the 
•world preached his first sermon to these five 
dwellers in the forest ; and, in the whole history 
of Buddhism, nothing is more important than 
this opening discourse. It tells of Marga and 
Nirvd73.am, the Way and the Goal, and, as a purely 
ethical ideal, has never been surpassed. ■ The 
address is preserved to us in the Pali test of that 
part of the Bduddba Canon known as the Sdtra 
Pituka, its title being Dharmachakrapravartana-‘ 
Sutra, which, by interpretation, is : "Proclama- 
tion of the moral world-order,” or, "Speech on 
the foundation of the Kingdom of Righteousness.” 
In the British Sluseum there is an unusually fine 
manuscript of this Sutra on specially prepared 
palm-leaves. 

" Tliero are two extremes,” said the Buddha^ 
“ -which the man who has devoted himself to the 
higher life ought not to follow : the habitual 
practice, on the one band, of those things whereof 
the attraction depends upon the passions, especi- 
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up Belf-mortifioation. Hearing of the death of 
his old friends Alara Kalama and Udraka Rama> 
putra, the Buddha thought it best to wend his 
way to Ka§i, the sacred city known to us as 
Banaras, and here, in the Mrigadava forest, bo 
happened to meet the Yogis whom he had known 
before. At first they were not at all inclined to 
follow the teacher, as they looked upon him as 
an apostate ; but the d^nit^ of his appearance, 
and the look of peace upon his brow, had such 
a powerful effect upon them, that, against their 
will, they made obeisance and hearkened unto 
his words. 
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TEE FIRST SERMON 

Hebe, in the deer-park Isipatana at Bandras, the 
founder of the greatest monastic system in the 
world preached hb first sermon to these five 
dwellers in the forest ; and, in the whole history 
of Buddhism, nothing b more important than 
this opening dbcourse. It tells of Mdrga and 
A^'nd^am, the Way and the Goal, and, as a purely 
ethical ideal, has never been surpassed. The 
address is preserved to ua in the Pali test of that 
part of the Bauddha Canon known os the Sutra 
Pitaka, its title being Dharjwchakra'prava'rtana- 
Sulra^ which, by interpretation, b : "Proclama- 
tion of the moral world-order,*’ or, "Speech on 
the foundation of the Kingdom of Righteousness.” 
In the British Aluseum there is an unusually fine 
manuscript of this SOtra on specially prepared 
palm-leaves. 

“ There are two extremes,” said the Buddha, 
” which the man who has dovoted himself to the 
higher life ought not to follow : the habitual 
practice, on the one hand, of those things whereof 
the attraction depends upon the passions, espect* 



CHAPTER ni 


INDTAy THOtlOHT BEFORE THE RISE OS' 
BUDDHISM 

The course of Indian religious development may 
be divided into three periods : the old V^o, 
from about 4000 to 1000 d.o., the young V§dic, 
and that after the VSdas, from 1000 to 500 b.c. 

In the hymns found in the oldest book of 
Aryavarta, end perhaps of the whole world, 
namely, the RigvSda, we have a richly evolved 
polytheism wherein the goda ore but thinly veiled 
personifications of natural forces. For instance, 
Vanina the firmament, Uehas the dawn, Surya, 
Savitar, Mitra, Vishnu, and Pushan the sun, 
Vayu or Vata the wind, India the storm, Rudra 
the falling lightning, Porjanya the rain, and 
Agni the fae. All the phenomena of nature are, 
in fact, effects of beings high and mighty, yet 
human enough to be bribed by offerings and in- 
fluenced by flattery. 

Nevertheless there are traces of doubt and un- 
belief even in the most ancient period of Vedic 
literature, and, along with scorn of the world 
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oJ'^ods W8 find a deeper, more ptilosophical 
view of things. One poet exclaims : 

The riddle of the \sorid— ptoclaim it boldly he 'sbo can 1 

^\’bo made the heavens, then 1 and who, forsooth, quick- 
feeling man t 

No gods were there to eay : who then can know or half 
loretell 

The unravelling of this mighty universal spell ? 

Whether hy \\ 111 or of Necessity arose this earth. 

He of high heaveu alono can tell, who knows nor death 
nor birth— 

Or haply even He knows not ! 

In another part of the Bam© hymn we read : 

In breathless waiting breathed tbo Belf-Frofouud I 

Another poet, towards the end of a long and 
lofty song, compresses his view of the Unity of 
the Universe into the short but profotmdJy signi- 
ficant words : 

iHarn Sat vijrrds bahvd'd vadanti. 

That wMcli is evet-One the seers call in many ^vayB. 

The oneness of all Being having once been 
grasped by the Rishis of the old Veda, it was left 
to the singers of the young Vedio period to define 
•this unity. Various attempts were made to ex- 
press this Eternal. Sometimes it was Prajdpati, 
Creator sometimes Puruska and Prdna, Mind 
and Life. But the best of India’s thinkers found 
the key to Nature as a whole in the contempla- 
tion of the inner life, and in the later literature 


0 
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students bold that the Buddha is not entitled to 
be looked upon as a religious teacher. Neverthe- 
less we must not forget that he taught what he 
considered to be the only way to salvation ; and 
so we are perhaps justified in calling Buddhism 
“ a religion.” 



CHAPTER IV 

THE BHAQATAD-GITA 

Having thus briefly eketcbed the course of 
religious thoughfin India up to the fifth centurj’ 
B.C., let us now more particularly consider what 
was said about tho two Buddhist concepts par 
exc€lhnci, namely, the Path and Ktrvdrfam, before 
tho Tathdgata arose. For this purpose wo cannot 
do better than consult a work held sacred by all 
sects and castes of Hindfls, one which b'read 
with almost equal pleasure in the East and in 
tho West. 

Tlio Bhagarad^Gita, or Song Celestial, to which 
wo refer, is a dramatic poem fonnd in tho great 
Aryan epic known as the Maha-Bbaratam. Tho 
speakers in tho dialogno, of which tho poem con- 
sists, are tho two principal persons of tho epic, 
viz. Arjuna and Imshno, and tho real meaning 
of tho struggle between tho Pandavas and the 
Kurus for tho kingdom of Hostinaptira is tho 
world-o'd war between tho spiritual and tho 
material, light and darkness, good and evil. In 
thb work there are two references to Nirrunam 
and six to tho Path. 
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Arjuna, representing the human soul, asks ; 
“ ‘Which of the two ways is the Path that leads 
to salvation f Tell me definitely f ” 

Krishna, the Divine Being, answers ; 

“As I have already told thee, 0 Sinless One, 
there is in the world a twofold Way to perfection; 
that of the Satlikhyas, by knowledge, and that 
of Yoga, or purification, by action “ {iii, 2, 3). 
Again, the Adorable aaith : 

“As men honour mo, and in the degree in 
which they turn to me, so I honour them. Every- 
where, 0 Partha, there are men who walk my 
.Way” (iv. 11). 

» Arjuna: 

' J, “ \Yhioh way, 0 Krishna, does that man walk 
Svhq* indeed has faith but tloes not control iiimself, 
whose heart is not fixed and reaches no perfection 1 
“ Does he disappear, as a cloud driven by the 
wind ? Is he rejected alike by this world and 
the higher world.becauso he walks with uncertain 
step' and without experience upon the road that 
loads to Brahma ? ” 

Krishna : 

“ O Pritha’s son 1 he does not vanish either 
from this world or from the next ; for none, 0 
friend, who acts honourably goes to destruction. 

“ Whoever vacillates in devotion,' after bo 
has reached the heaven of the just and dwelt 
there for numberless years, will be born again in 
the house of a good and noble man. 
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Or he comes into the world in the family 
of wise and pious parents (Yogis). But in this 
corrupt world such a birth is ^fficult of attain- 
ment. 

“ There hia nature again receives the whole 
mental organisation which he had acquired in 
his former state of existence, and he still strives 
after perfection. 

“ For the instincts of former incarnations again 
urge him, even against his will. Whoever strives 
after nothing else but knowledge of God through 
union with the Highest even goes beyond the 
doctrine. 

” And the Y6gi who strives with all his might 
after the Divine, who is free from sin, and has 
got experience in many incarnations, ‘‘tr^ds at 
last the highest path ” (vi. 37-44). - f'] 

“ 1 shall shortly describe the way which khWers 
of the Vedas call * the way of immortality,* which 
those walk who control themselves and are free 
from passion, and which those choose who 
dedicate themselves to a holy life. 

“AMioso is steadfast in keeping shut the gates 
of his senses, has his heart in his^power and regu- 
lates his breath, utters the holy Om, which means 
the One Everlasting Brahma, and thinks of me 
— ho treads the highest Fath when he quits the 
body” (viih il, 12, 13). 

“The^otwo ways, the light and the dark, are 
known as 'the eternal ways of the world.’ One 
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leads to no return ; on the other road one does 
come back” (viii. 26). 

” I am the Way I ” ( ix. 18). 

Now it is clear from these instances that, 
before the time of Gautama tlie doctrine of the 
Path was one, the goal of which was union with 
the Divine. And, from the citations which 
follow, we shall find that the word used for the 
expression of this union was Nirvdi^am. 

Krishna : 

” This is the one Being of Brahma. Whoso 
has attained to this, 0 son of Pritha I is no longer 
sorrowful. Whoever keeps this to the end, at 
the hoar of death enters Nirt'driiam, Brahma, the 
•. Deity” (ii. 72). 

y, “Whoever is happy and contented with him> 
‘'Self, .and finds illumination in himself, such a 
Yogi is one with Brahma, and finds Nirvdt^am in 
him. 

"The Rishis whose sins are destroyed, whose 
doubts are removed, who possess self-control 
and rejoice in the welfare of all things living, 
attain Nirvanam in Brahma. 

“ Whosoever is free from lust and anger has 
curbed his nature, controls hb thoughts and truly 
knows himself, attains Nirvdnain in Brahma” 
(v. 24, 25, 26). 



CHAPTER V 


TE£ DHABMAPAPAlf 

Let 03 noTP compare with the, Bhagavad-Gita 
the oldest, richest, and moat beautiful collection 
of the Tathagata’a sa3ring3 known as Dharma- 
fodam, or Footsteps of Truth. 

This work, which consists of 423 verses divided 
into twenty^sis chapters, is the most perfect . 
mirror of Baddhist thought and feeling. It forms''-^ 
port of the Southern Buddhist Canon,- the so-*'; 
called Tripitaka, t.e. Three Baskets, in the Pali‘‘- 
language. • This canon existed before the third ' 
peat Council, winch was held at Pataliputia in 
the reign of King A^oka, about 212 b.o. It con- 
sists of three parts : the Vinaya, Sutra, and Abhi- 
dharma^;^ the first and second, dealing with dis- 
cipline and saws of the Law or Words of the 
Master, being the oldest, the Abhidharma-Fitaka, 
which treats of metaphysical questions, being of 
comparatively recent date. 

From thb first sermon at Isipatana we have 
already learned the Buddha's views concerning 
the way to emancipation, but the Dharmapadam, 
which belongs to the Sutra-Pi^aka, has a whole 
41 
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The eight parts or divisions of the Noble Path, 
as described by the Buddha in his first sermon, 
cannot be reached and realised all at once. They 
are to be understood only by those who have 
taken the following four steps or stages of the 
Way, namely : 

(a) “ Entering the stream ” ».c. Conversion, 
which follows upon cultivation of the society of 
the good, bearing the Law, enlightened reflexion, 
and the practice of virtue. The unconverted 
man is foolish, is under the influence of sin, of 
enmity, and of impurity; but if by one or more 
of the said means be has been enabled to under* 
stand the Pour Noble TVuths he becomes con* 

'veHed, and realises the first stage. 

(b) The next step is that of those who will 
only return once to ihis world. The convert who 
is free from doubt, and from the illusions of the 
Ego and of ritualism, is successful at this stage, 
reducing lust, hatred, and vanity to the smallest 
proportions. 

(c) The third stage is reached when there is 
no return to this world. The last remnants of 
sensuality and malovolonco having been de* 
troyed, there arises, in the breast of such as have 
attained to this, not the slightest egoism or ill- 
wisliing. 

(d) At the last stage, that of the Arhats, there 
is perfect enlightenment ; no pride, no ignorance, 
no self-righteousness 1 
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Of the ten fetters which hind the traveller 
on the Path — viz. the illusion of self-conscious- 
ness, doubt, trust in rites and ceremonies, sensu- 
ality, hatred, love of life, longing after heavenly 
life, pride, self-righteousness, and ignorance — the 
man who has broken the firafc five is an ArTiat, 
and treads the fourth stage of the Noble Way,’ - 
whilst the Buddhist who has overcome them all 
arrives at tho supremo goal — Nirvanam. And 
now we are in a position to say what this Bummvm 
bonum of Buddhism is. Before the publication 
of the Pali text of the Southern Canon it used to 
be thought that, inasmuch as the word is derived 
from the negative or privative particle ni», out,-” 
and I'd, “ to blow,” it.mu3t mean extinction. But 
we have already seen that, oven in Brahmanism, , 
it was not a question of being. ” blown out,” huf"' 
rather the merging of the individual soul in tho 
Over-Soul, or Brahma. In Buddliism there can 
be no question of the extinction of a soul, but only 
of the loss of the power of Karma over the five 
skandhas, faculties or qualities of which the 
human being is said to consist. And we must 
remember that Nirvanam is a state to be acquired 
in this iife. 

From what we now know of the Tathagata’s 
teaching, it is clear that this, the most important 
word in his system, can mean nothing else than 
the extinction of that sinful and grasping state 
of heart and mind which, according to the law 



CHAPTER VI 

THE MASTER, THE'i^W, AHE THE OBDEB 
4 ', * • - ' ‘ 

As already stated,' the sacred books of the 
Buddhists are knotra os Tripifahat or Three 
Baskets." . The scope of this work does not permit 
US io go much beyond the first basket, SHtra- 
Pi^ka; which contains the sayings of the master. 
The other twp'Pitakas, called Vinaya and Abht- 
iharna, deal ^with disciplinary and metaphysical 
matters, and can be but lightly touched upon 
here. • ' , 

Soon after the delivery of the discourse on the 
kingdom of righteousness, not only the fiveforest- 
dweUers steady mentioned, but many others, ex- 
pressed a wdsh to become disciples. Then it was 
that the Buddha instituted the Noble Order of 
the Yellow Robe, receiving them with the words : 
“ Come hither, brethren. Well proclaimed is the 
doctrine : Henceforth* walk in righteousness, to 
put an end to all sorrow ! ” 

Amongst the first members of the Samgha, as 
the-brotherhood is called, were the master’s son 
R§,hula,'his cousin Ananda, Bevadatta, another 
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cousin, Upali the barber, and Anoruddha the 
metaphysician! ^ Besides these the most distin- 
guished of the disciples were Sariputra, Maud- , 
galyayana, and K&syapa. - ' 

Living both' in voluntary . poverty and as 
wanderers upon .the face of the earth, the Tatha- 
gata’s followers have' over ^since been known as 
Bhikshua, “ beggars,” or Sramanaa, “ ascetics,” 
and Parivrdjakaa, “pH^ins.” 3ut besides the 
monks themselves, there were many who, though 
unwilling to enter any monastio^order, professed 
adherence to th6 Tathagata’a ‘teaching. These 
were allowed to become Buddhists da Updaakaa, 
or laymen, Originally.postulants^for admission 
into the Saibgha wer^ received* by> the Buddha 
with the simple words'": 

" Be a Bhikshu.” 

Afterwards by a recital of the Trisarana, or 
formula of th’e three Refuges *■ , 

” I take my refuge in the Enlightened (Buddha). 

I seek refuge in the Law (Dhanna).’ : i 
■1 take.my refuge in the Order (Saiiigha).” 

But, in the course of time, all lands , of unfit 
persons wished to become members,- so that' the 
leader felt it' desirable to institute a form and 
manner of ordering of novices-and elders. 

The Sairigba, then, is the union of all those 
who, as true followers anddisciples of the Buddha, 
have left the world and entered the Noble Eight- 
fold Path of Emancipation and Salvation. Every 
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ono, -without distinction of rank, sex, or position, 
who is free from the disabUities laid down by the 
teacher, and who has earnestly resolved to strive 
after salvation, is competent to join the Samgha. 
The novice enters first as a pupil (SuTnuM^ra), and 
has to pass through a probationary period under 
a teacher whom ho may choose from among the 
brethren. In the case of adults who have already 
belonged -to another monastio^ order, the time is 
four .months ; in that of minors, until they, have 
attained majority. In all other cases it depends 
upon the judgment of the teacher and the pro* 
gress of the pupil, f ''•/* ‘ 

From the.day.the Sa'manera puts on bis robe 
ho undertakes all tbo obligations of the brethren. 
Ho must -wholly renounce all worldly pursuits, 
must take the ten vows, zealously devote himself 
to the study of the doctrine, faithfully comply 
with the rules of the Order, and strive after one 
thing only — the emancipation of heart and mind. 
Now, the ten vows are the following : 

1. I vow neither to hurt nor to 1^ any living 
thing. 

2. I vow to take nothing that is not given me 
willingly, or that does not belong to me. 

3. I vow to live in absolute chastity. 

4. I vow that I -will always speak the truth, will 
belie none, and will neither cheat nor calumniate. 

5. I-.vow that I will neither take animal food 
nor intoxicating liquor. 
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6. I vjOw to eat only at the prescribed times. 

7. I vow to abstain from dancing, singing 
worldly songs, visiting dramatic shows and con- 
certs, and from all other worldly pleasures what-^ 
soever. ■ 

8. I vow, renouncing vanity, to give up the 
use of ornaments of every kind, as well as of 
scented waters and oils. 

9. I vow that I will shun the usq oMorurious 
beds, and will'aleep on a hard, low couch. ^ 

10. I vow that I .will always live in voluntary 

poverty. ^ 

The eight parts' of the sublime path which the 
pupil has to tread are', as already mentioned : • 

1. Right views ; free fronaprejudices, illusion, 

and superstition, ^ • ' 

2. High aims ; pressing for^7ard to the highest 
goal, as becomes a noble ond enlightened being. 

3. Kindly speech ; simple, ‘faithful,* true. 

4. Upright conduct ; peace-loving, straight- 
forward, and puro. 

5. Harmless livelihood ; such as brings harm 
to no living thing. 

6. Perseverance in well-doing ; set. only upon 
overcoming ignorance, the passions, and the will 
to^live. 

7. Intellectual activity ; always directed to 
rule and doctrine. 

8. Intense reflexion ; the mind Being wholly 
withdrawn from the things of time and sense, 



62 THE WAY OF THE BUDDHA 


tho resolution of the will and of self-consciousness 
in Nirvdnam. 

But to follow this Noblo Eightfold Path is 
liard, and can only bo done by overcoming the 
following ten “ fetters,” which are ever ready to 
bind tho unwary Buddhist : 

1. The illusion that the Ego, individuality or 

the soul, is immortal. t 

2. The doubt that there is a moral world- 
order and a way to salvation. 

3. -The superstition that external religious 
rites, prayers, sacrifices, hearing sermons, relic- 
worship, pilgrimages, and other ceremonies can 
lead to salvation. 

4. Sensuality and evil passions. 

6. Hatred, malevolence toward one*8 fellows.'* 

0. Love of the life of thb world. 

7. Desire of a future life, whether in heaven or 
paradise. 

8. Pride. 

9. Superciliousness. 

10. Ignorance. 

The Samanera having been properly instructed 
in the performance of all these oaths, duties, and 
regxilations, and having finished his probationary 
course free from reproach, is duly received 
{wpasampadd) by the Thera, or senior member, 
in a‘ full chapter of the brethren as a full member 
of the Order. ^ramatyi), 

Ifo candidate can be admitted until he is 
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twenty, nor without his parents’ consent. When 
ho has shown an adequate knowledge of the 
Tripitaka, or Three Baskets.of which the Buddhist 
canon consists, the .postulant is provided by his 
friends with the complete outfit of a mendicairt, 
namely, the following eight sacred utensils : 

1. A piece of yellow cloth of rectangular shape, 
folded many times and worn over the leftshoulder, 
with the ends hanging down behind and before. 

2. A'piece of cloth worn round the loins and 
reaching to the ankles. 

3. A square-shaped cloth, yellow like the others, 
thrown cloak-fashion over the chest and shoulders, 
and coming down as far as the knees. 

4. A “ begging bowl,” worn suspended by a 
cord round the neck. It is like a large circular 
soup-tureen with 'a rounded bottom, and has no 
lid. This must be carried round every morning 
to receive the alms of the pious. 

6. A leathern girdle, us^ for binding on No. 2. 

.6. A short-handled axe, used for splitting 

firewood, eto. 

7. A needle. 

8. A strainer or water-dipper ; an apparatus 
for filtering the water which he drinks, so that , 
he may not, even unwittingly, take animal life. 

Not infrequently there is added a lotus-leaf- 
shaped fan, made from a single palm frond, with 
an edging of bamboo or light wood, and furnished 
with a handle fashioned like the letter S. The 
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palm from which this leaf is taken, is also that 
used for the MSS., namely, the Talipat ; hence the 
name t>f Talapoins giren to the Bhikshus by the 
early Portuguese adventurers in Burma. When 
he attends a meeting at which women are likely 
to be present, every Bhikshu must have this fan. 



CHAPTER VII 


THE DISCIPLES 

We are now in a position to understand the 
UpasampadarKammavaca, being the Buddhist 
manual of the form and manner of ordering of 
elders and noTices, sometimes, though wrongly, 
described os “ priests and deacons.” The late Sir 
Frederic Dicluon thus describes an ordination 
service at which he was present : * 

'* In May 1872 I was invited by ray learned 
friend and pandit Kewitiyagala Unnanso, of the 
Malwatte Monastery in Kandy, to bo present at 
an ordination service, held, according to custom, 
on the full-moon day of Wesak (May, June), 
being the anniversary of the day on which 
Gautama Buddha attained Kirvanam, d.c. 543. 
I gladly availed mysdf of this opportunity of 
witnessing the celebration of a rite of which 
Englishmen have but little knowledge, and which 
has rarely, if ever, been witnessed by any Euro- 
pean in Ceylon. 

Nothing could be more, impressive' than the 
order and solemmty of the pxoceedin’gs. It was 
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impossible not to feel that the ceremony was 
being conducted precisely as it was more than 
two thousand years ago. 

The chapter-house (Sinhalese, P6ya-ge) is an 
oblong hall, with rows of pillars forming an inner 
space and leaving broad aisles at the sides. At 
the top of this inner space sat the aged Abbot 
(Sinhalese, Maka Ndyaica), as president of the 
chapter ; on either side of him sat the elder 
priests, and down the sides sat the other priests, 
in number between thirty and forty. The 
chapter or assembly thus formed three sides of 
an oblong. The president sat on cushions and 
a carpet ; the other priests sat on mats covered 
with white calico. They all sat cross-legged. On 
the fourth side, at the foot, stood the candidates : 
behind the pillars on the right stood the deacons ; 
the left was given up to the visitors, and behind 
the candidates at the bottom was a crowd of 
Buddhist laymen. 

To form a chapter for tliis purpose, not less 
than ten duly ordained priests are required, and 
the president must he of not less than ten years' 
standing from his Upasampada ordination. The 
priests attending the chapter are required to give 
their undivided, unremitting, and devout atten- 
tion throughout the service. Every priest is 
instructed to join heart and mind in the exhorta- 
tions, responses, formulas, etc., and to correct 
every error, lest the oversigbt of a single mistake 
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should vitiate the efficacy of the rite. Previously 
to the ordination the candidates are subjected to 
a strict and searching examination as to their 
knowledge of the discourses of the Buddha, the 
duties of a priest, etc. An examination and 
ordination is held on the full*moon day in Wesak, 
and on the three succeeding Poya days, or days 
of quarters of the moon.” 

THE OEDINATION SERVICE 

“ Praise be to the blessed one, the holy one, to 
him who has arrived at the knowledge of total 
truth ! ” 

The candidate, accompanied by his tutor, in 
the dress of a layman, but having the yellow robes 
of a priest in his arms, makes the usual obeisance 
and offering to the President of the chapter, and 
standing says : 

“ Grant me leave to speak. Lord, graciously 
grant me admission to deacon's orders.” Knee^ 
down. ” liOrd, I pray for admission as a deacon. 
Again, lord, I pray for admission as a deacon. 
A thiM time, lord, I pray for admission as a 
deacon. In compassion for me, lord, take these 
yellow robes and let me be ordained, in order to 
the destruction of all sorrow, and in order to the 
attainment of Nirvanam.” To be repeated three 
times. The President takes the bundle of robes. 
“ In compassion for me, lord, give me those 
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yellow^ robes, and let mo be ordained, in order 
to the destruction of all sorroTv, and in order to 
the attainment of Nin-anam.” To be repeated 
throe times. The President then gives the 
bundle of robes, the yellow band of which he 
ties round the neck of the candidate, reciting 
the while the tacapancakam, or formula of medi- 
tation on the perishable nature of the human 
body, as follows : “ Kesa, loma, nakhS, danta, 
taco; taco, danta, nakha, loma, kesa.*' (Hair of 
the head, hair of the body, nails, teeth, skin ; 
ekin, teeth, nails, hair of the body, hair of the 
head.) The candidate then rises, and retires to 
throw off the dress of a layman and to put on 
his yellow robes. While changing bis dress he 
recites the following : 

“ In wisdom I put on the robes, as a protection 
against cold, heat, gad-flies and mosquitoes, wind 
and sun, and the touch of serpents, and to cover 
nakedness.” 

Having put on the yellow robes, he returns to 
the side of his tutor and Bays ; “ Grant me leave 
to speak. I make obeisance to my lord. Lord, 
forgive mo all my faults. Let the merit which 
I have gained bo shared by my lord. It is fitting 
to give me to share in the merit gained by my 
lord. It is good, it is good. I share in it. Grant 
me leave to speak. Graciously give me, lord, 
the three refuges and the precepts.” He kneels 
down. “Lord, I pray for the refuges and the 
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prccepta.” Tlio tutor tlien givea the three 
refuges nnd the ton precepts ns follows, the candi- 
date still kneeling and repeating them after him 
sentence by sentence. 


X 

I put my trust in the Buddhas 
I take refuge in the Law. 

I put my trust in the Brotherhood. 

Again I take refuge in the Buddha. 

Again I put my trust in the Law. 

Again 1 take refuge in the Brotherhood. 

Yet again 1 put my trust in the Buddha. 

Once more I take refuge in the Law. 

Yet again I put my trust in the Brotherhood. 

n 

The ten precepts or fairs of the JSuddhist Brother- 
hood 

Abstinence from destroying life. 

Abstinence from theft. 

Abstinence from fornication and all uncloanncss. 
Abstinence from lying. 

Abstinence from fermented liquor, spirits, and . 
strong drink, which are a hindrance to merit. 
Abstinenoo from eating at forbidden times. 
Abstinence from dancing, singing, and shows. ' 
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Abstinence from adorning and beautifying the 
person by the use of garlands, perfumes, and 
unguents. 

Abstinence from using a high or a large couch 
or seat. 

Abstinence from receiving gold and silver— are 
the ten means (of leading a moral life). 

The candidate says : “ I have received these 
ten precepts. Permit me.’* Ho rises, and makes 
obeisance to his tutor. “ lord, I make obeisance. 
Forgive me all my faults. May the merit I have 
gained be shared by my lord. Give mo to share 
in the merit of my lord. It is good, it is good. 

I share in it.” This completes the ordination of 
a novice (sometimes called a deacon), and the 
candidate retires. 

The foregoing ceremony is gone through pre- 
vious to the ordination of a priest in all cases, 
even where the candidate has already been 
admitted as a deacon. If the candidate is duly 
qualified for the priestly office he can proceed 
at once from deacon’s to priest’s orders ; other-- 
wise he must pass a term of instruction as a 
deacon : but a candidate who has received 
deacon’s orders must solicit them again, and go 
through the above ceremony when presented for 
priest’s orders. 

Being duly qualified, the candidate returns ^ 
with his tutor and goes up to the President of ^ 
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the chapter ^th an offering, making obeisance 
and saying : “ Allow mo to speak. Lord, 

graciously grant me your sanction and support.” 
He kneels down. ** Lord, I pray for your sanction 
and support *, a second time, yea, a third time, I 
pray for your sanction and support. Lord, be 
my superior.” This is repeated three times. 
The President says : ” It is well.” The candi- 
date repKes : “lam content.” This is repeated 
three times. “ From this day forth my lord is 
my charge. I am charge to my lord.” This is 
repeated three times. 

The candidate rises, makes obeisance, and 
retires alone to the foot of the assembly, where 
bis alms-bowl is strapped on to his back. His 
tutor then goes down, takes him by the hand 
and brings Mm back, placing him in front of the 
President. One of tho assembled priests gets up 
and places himself on the other side of the candi- 
date, who thus stands between two tutors. To 
the assembly tho tutors then say : ” With your 
permission,” and then proceed to examine the 
candidate as to his fitness to be admitted to 
priest’s orders. “ Your name is Ndga ? ” ” It 
is so, lord.” ** Your superior is the venerable 
Tissa ? ” ” It is so, lord.” The two tutors 
together say : 

” Praise bo to the blessed one, the holy one, 
to him who has arrived at the knowledge of total 
truth!” 
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“ This candidate desires ordination under the 
venerable Tissa. He is free from disqualifications. 
He has his alma-bowl and robes complete. The 
candidate asks the assembly for ordination under 
his superior the venerable Tissa. The assembly 
gives the candidate ordination under his superior 
the venerable Tisaa. If any of the venerable 
Brotherhood approve the ordination of the candi- 
date under the venerable Tissa, let liim be silent ; 
if any object, lot him speak.” 

This is tTrice repeated. The two tutors then 
again make obeisance to the President, and say : 
“ The candidate has received ordination from the 
priesthood under his superior the venerable Tissa. 
The Brotherhood approves the resolution, there- 
fore it keeps silence. So I understand your 
wish.” 

The ordination is here ended, and the candidate 
retires to the foot of the assembly, in which the 
tutors now resume their seat. The ceremony 
is repeated with each candidate, and, when all 
the candidates have been ordained, one of the 
assembly (generally one of the tutors) rises and 
addresses the following exhortation to the re- 
cently ordained presbyters, who stand in a 
reverential attitude : 

It is meet to measure the shadow of the sun. 
It is meet to tell the season and the division of 
the day. It is meet to tell aU these together. 
It is meet to tell the four requisites of' a priest 
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and the four sins forbidden to priests to commit. 
Food collected in the alms*bowl is a requisite of 
a priest. So fed, it is good for you to strive so 
long as life shall last. The following exceptions 
are allowed : rice offered to the whole body of 
priests or to a certain number ; rice offered on 
special invitation to a particular priest, by lot 
or once in fifteen days ; rice offered on full-moon 
days or the day following the full moon.” “ Yes, 
sir.” “ Robes made of pieces of rag are a re- 
quisite of a priest. So clad, it is good for you to 
strive so long as life shall last. The following 
exceptions are allowed : robes made of linen, 
cotton, silk, wool, hemp, or of these five materials 
together.” ” Yes, sir.” Lodging at the foot 
of a tree is a requisite for a priest. So lodged, it 
is good for you to strive so long as life shall last. 
The following exceptions ore allowed : mon- 
asteries, large halls, houses of more than 'one 
storey, houses surrounded by walls, rock caves.” 
” Yes, sir.” ” Cow’s urine as medicine is a 
requisite for a priest. Thus provided, it is good 
for you to strive so long as life shall last. The 
following exceptions are allowed : butter, cream, 
rape oil, honey, sugar.” ** Yes, sir.” 

A priest must not indulge in sexual intercourse, 
oven with a female of any kind. If any priest 
indulge in sexual intercourse he ceases to be a 
priest, and is no longer a son of Sakya. Just as 
a man whose head is cut off is unable to live, eo 

s 
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does a priest who has indulged in serual inter- 
course cease to be a priest and to be a son of 
SaUya. This is to be avoided by you as long as 
life shall last.” “Yes, sir.” 

“ A priest must not take, T^ith dishonest in- 
tent, anytliing wliich js not given to him — not 
even a blade of grass. If any priest take wjth 
dishonest intent either a quarter of a pagoda, "or 
anything worth as much or more, he ceases tOs 
he a priest, and is no longer a son of Sakya. Just 
as a sere leaf loosed from its stalk can never 
again become green, so a priest who, with dis- 
honest intent, has taken anything which has not 
been given him, ceases to be a priest and to he 
a son of Sakya. This is to be avoided by yon as 
long as life shall last.” “ Yes, sir.” 

“ A priest must not knowingly destroy human 
life ; in short, not even the life of an ant. If any 
priest destroy human life, even by causing abor- 
tion, "he ceases to be a priest and to be a son of 
Salrya. Just as a large rock, once cleft in two, 
can never be reunited, so does a priest who has 
knowingly destroyed human life, cease to be a 
priest and a son of Sakya. This is to be avoided 
by you as long as life shall last.” “ Yes, sir.” 

“ A priest must not lay claim to more than 
human perfection, even by saying : ‘ I delight 
in a solitary hut.’- If any priest, with evil intent 
and for sake of gain, untidy andfalsely lay claim 
to more than human perfection, whether a state 
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of mystic meditation, freedom from passion, 
perfect tranquillity, astate of absorption removed 
from all worldly influence, attainment of the four 
paths or of the fruition of those paths, he ceases to 
be a priest, and is no longer a son of Sakya. Just 
as a palmyra tree, the top of which has been cut 
off, can never sprout again, so a priest who, with 
•^evil intent and for sake of gain, untrxily and 
' ^ falsely has laid claim to more than human per- 
fection, ceases to be a priest or to be a son of 
Sdkya. This is to be avoided so long as life shall 
last.” ” Yes, sir.” 

It is "quite possible, even after ordination, for 
any member to leave the Brotherhood. There 
is no compulsion. Whosoever yearns again after 
the joys of this world may confess his weakness 
to the Thdra, when the Sartigha will not detain 
him, and he may leave without any stain upon 
his character. But the Sramana who brings 
discredit upon the robe he wears and the com- 
munity to which he belongs, suffers the severest 
punishment, namely, expulsion from the Brother- 
hood. 

The brethren must not choose their abodes, 
but may live either in monasteries ( VxMras) or as 
hermits in the forests. The female members of 
the Samgha {BhihiJiunx) live in cloisters by them- 
selves, under the supervision of the Theras ; life 
in the forest being forbidden to them. 

Buddhism recognises both ordained members 
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and lay adherents of the Saihgha. The relation 
subsisting between the two is a purely moral 
one, based upon no external obligation. The 
brethren must set the lay adherents {updsakas) a 
living example of temperance, self'denial, and 
holiness, and, if requested, must proclaim and 
expound the doctrine, administering comfort and 
spiritual advice as true disciples of the Buddha. 
In return for this spiritual service the lay ad- 
herents must show the brethren due respect and 
devotion, and must find the means for their 
support, whereby the former obtain merit and 
further their own weU-being, alike in this and 
following births. BattheSaibghahas nospiritual 
lordship over the lay adherents. Buddhist doc- 
trine Knows neither excommunication nor in- 
dulgence for the lay follower, but if an Upaaaka 
be found guilty of serious transgression, or of 
despising the Buddha, the Law, or the Order, the 
Saihgha ceases to have any dealings with him, 
and the Bhikshu who happens to pass his dwelling 
turns his alms-bowl upside down, thereby showing 
that the Upasaka is no longer worthy to offer 
gifts to the brethren. And here it may be well 
to observe that there is no duty on the part of 
the lay adherent to give to the Bhikshu ; it is 
entirely a question of free-will offerings, the in- 
debtedness, a'ceording to the Buddhist view, being 
that of the giver to the receiver, inasmuch as 
'the latter allows the former to heap up merit. 
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tee office or confession 

Many as are the points of resemblance between 
Buddhism and Eoman Catholicism, in no'respeot 
is the former more like the latter than in its office 
of the Confession of elders, generally called priests. 
The late Sir Frederic Dickson was permitted to 
be present at this office also, which is known as 
the Patimokkha. A chapter of priests assembles 
for the recitation of the Patimokkha on the full- 
moon day of the month Phussa, or January 2nd 
of each year. 

The chapter was hold [says the late Sir F. 
Dickson] in the Slmd or consecrated space in 
the ancient Lohapdsada or Brazen Palace, in the 
city of Anurddhapura, and under the shadow of 
the sacred B6-trec, grown from a branch of the 
tree at Buddha Gaya, under which, as tradition 
relates, tho prince Siddhartha attained to supremo 
Buddhaho'od. The branch was sent to Devanam- 
piyatissa, king of Ceylon, by the Emperor 
Asoka, in tho year 288 d.o., now upwards of tsvo 
thousand years ago. It was in tlm remarkable 
spot, under the shadow of the oldest historical 
tree, and in probably the oldest chapter-house 
in the world, that it was my good fortune to be 
present at this service. The building has none 
of its original magnificence. The colossal stone 
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pillars alone remain as a memorial of the devotion 
of the kings and people of Ceylon to the religion 
which was tanght them by Mahendra, the great 
apostle of Bud^sm. In place of the nine storeys 
which these pillars once supported, a few in the 
centre are now made to carry a poor thatched 
roof no larger than that of a cotter’s hut, and 
hardly sufBcient to protect the chapter from the 
inclemencies of the weather. Still there was a 
fiimple and imposing grandeur in the scene. At 
the hack of some dozen or more of these gigantic 
pillars were stretched pieces of white calico, to 
form tho sides of tbo room. The celling in like 
manner was formed by stretching white calico 
aboro the pillars to conceal the shabby roof, the 
bare ground was covered with clean mats, two 
lamps gave a dim light, and the huge columns, 
grey >vitli age, stood out against tho white calico. 
At the top of the long room tliu.s formed was hung 
a curtain of bright colours, and through a space 
left for tbo entrance were visible, row after row, 
tho pillars of the ancient palace, their broad 
shadows contrasting with the silvery’ brightness 
of the tropical moon. 

Accompanied by a friend I went to the chapter- 
house about seven o’clock in the evening. Wo 
were met at the door by the priests, who showed 
us the places prepared for us — two cushions on 
the floor at the bottom of the room, at a distance 
of about two fathoms from tho place reserved for. 
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the priests. The ordinances of the Buddha require 
that all persons who are not ordained priests, 
free at the time from ecclesiastical censure, shall 
keep at a distance of two and a half cubits from 
the assembled chapter. It was on my pointing 
out that this was the only direction of the 
Buddha on the subject, that the priests consented 
to make an exception in my favour, and to 
-break their rule of meeting in secret conclave. 

After we were seated, the priests retired two 
and two together ; each pair knelt down face to 
face and made confession of their faults, one to 
another, in whispers. Their confessions being 
ended, they took their seats on mats covered 
with white calico, in two rows facing each other. 
The senior priest — the seniority being reckoned 
from the date of ordination — sat at the head of 
one row, the next in order at the head of the 
opposite row, the third next to the senior priest, 
and 80 on, right and left, down the room. The 
senior priest remained sitting; the others knelt 
and made obeisance to him, saying : 

“ Permit me. Sir, give me absolution from 
all my faults committed in deed, or word, or 
thought.” 

The senior then says : 

” I absolve you, brother. It is good to grant 
me absolution.” 

All reply : 

‘‘ Permit me. Sir, 1 absolve you.” 
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The second in order of seniority now resumes 
his seat, and all his juniors kneel and receive and 
give absolution, saying : “ Permit me,” etc. 
He then takes his seat, the others kneel to him, 
and so on till no one has a junior present ; that 
is to say, if there are thirty priests present, the 
senior vrill receive obeisance from the twenty- 
nine others together, the second from the twenty- 
eight, and 80 on down to the twenty-ninth, who 
wSl receive obeisance from one. After all are 
seated, they fall together on their knees and 
say : 

” Praise be to the blessed one, the holy one, 
the author of all truth 1 
We believe in the blessed one, the holy one, 
in him who has arrived at the knowledge of total 
truth, who has fully attained to the eight kinds 
of supernatural knowledge and the fifteen holy 
practices, who came the good journey which led 
to the Buddhahood, who knows the universe— 
the unrivalled, who has made subject to him all 
mor,tal beings, whether in heaven or in earth, the 
teacher of gods and men — the blessed Buddha. 
Through life till I reach Nirva^iam I will put my 
trust in the Buddha. 

The Buddhas that are gone, 
Th’enlightened of to-day, 

The Buddhas yet to come, 

To me my worship aye. 
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No other refoge now, 

My triumph and my food : 

By these fair words, I trow, 

The best of all is Buddh. 

My head unto the ground 
I reverently bow ; 

Wherein my ain is found, 

' I beg forgiveness now. 

Tho Law was graciously preached by the 
Bud^a ; its effects aro immediate ; it is unlimited 
by time ; it is conducive to salvation j it invites 
all comers, and is a fitting object of contempla- 
tion 5 the -ndse ponder it in their hearts. Through 
life till I reach Kirvapam I will put my trust 
in tho Law. 

Tho Law os in the past. 

And as it is to-day, 

So long as time shall last 
I worship 60 alway. 

No other refuge now, 

' My solace and my awe • 

' By these true words, I trow, 

I triumph in tho Law. 

Before the Basket three 
Obeisance true I make, 

And bow nll-reverently, 

E’en for the teaching’s sake. 
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Buddha's holy brotherhood, the congregation 
of righteous men that Jead a godly life, who walk 
in the straight way, in the way of wisdom, who 
walk faithfully in the four paths of holiness — the 
eight orders of the elect, worthy of offerings from 
afar, worthy of fresh offerings, of offerings of 
the daily necessaries of life, entitled to receive 
the respectful salutation of joined hands raised 
in homage to the forehead. This holy brother- 
hood produces merit which, oven as a rich field, 
yields its increase for the benefit of this world 
of men. Tlirough life till I reach Nirvai^am I 
will put my trust to tho Order. 

The Church as in the past, 

And as it is to*day, 

So long os time shah last 
To me my worship ayo. 

No other refuge now 
The object of my search : * 

By these glad words, I trow, 

1 triumph in the Church. 

My head unto the ground 

. I reverently bow ; 

Wherein my sin is found, 

The Church forgive me now I 

The Buddha and the Law, the Pacceka- 
Buddhas and the Order are my lords. May their 
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virtues ever rest on'my head I I'am their slave. 
The three refuges, the three symbols and equan- 
imity and, lastly, Nirvanam I worship with 
bowed head, unceasingly. So shall I receive the 
benefit of that threefold power. May the three 
refuges, may peace, nay, may Nirvanam rest on 
ray head ! With bowed head I worship the all- 
pitiful Buddhas, the Law, the Pacceha-Buddhas, 
the Order, and the three sages. I worship every 
shrine, every saying, and every word of the great 
Teacher, my spiritual superior and my tutor. 
By virtue of these feelings of reverence, may my 
thoughts be freed from sin 1 

The priests hero rise from their knees and re- 
sume their seats. The senior, or some other 
deputed in his stead to olBciate, then takes a 
scat at the top between the two rows. The in- 
terrogatories are then proceeded with, as will bo 
fo\md explained in the following translation. 
The interrogatories being ended, the Patimokkha 
is intoned after the manner followed to this day 
by the Roman Church. 

Tht Office of the Confession of Priests 

The priests, in number not less than four, are 
assembled in the chapter-house on mats laid on 
the floor and covered with cah'co. They sit close 
together, forming three sides of a square, within 
the consecrated ground, which is marked out by 
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military pillars, Tn’o of the number are deputed 
to ofBciate. The one who takes the principal 
part sits at the top, in the middle, on a cushion 
or seat raised above the others. He is designated 
below as M. ; the other, his junior, is designated 
as N. M. Imeela in front of his seat, looking 
down the chapter-house. N. kneels, also in the 
middle, facing 

I. The Pucehaviasajjana, or Interrogatories 
relating to the requisites for forming a chapter. 

N. Praise be to the blessed one, the holy one, 
to him who has arrived at the knowledge of total 
^ truth 1 

Listen to me, my lord priests ; now is the time 
of the assembly of priests. I will inquire of the 
rules of discipline from the Venerable. 

M. Praise be, etc. Listen to me, my lord 
priests ; now is the time of the assembly. When 
aske'd by the Venerable respecting the rules of 
discipline, I will answer. 

' N, Sweeping and lamps. 

Water and seat. 

For Uposath 
Are surely meet. 

[N. recites this stanza, and then asks the 
moaning thereof, word for word, as follows ;] 

Permit me. What means “ sweeping ” I 

51. Doing the sweeping. 
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51. The lighting of lamps. Now, as it is day- 
light, no lamps are needed. 

N. “ Water and a seat ” t 

51. A seat must be provided, and close to it 
water fit for bathing and drinking. [None is 
allowed to leave his seat during the service, and 
water is therefore provided for use if any priest 
faint or is thirsty.] 

N. For the Uposatha these are said to be 
necessary 1 

51. These four things must be attended to 
before the priests assemble to hold the Uposatha. 

N, Consent and purity, 

Telling the season, 

The number of priests, 

Admonition, 

These the requisites 
For the Uposatli. 

“ Consent and parity ” ? 

51. It is necessary to ascertain the concurrence 
of those priests whose concurrence it is proper 
to obtain, and their freedom from ecclesiastical 
censure. To ascertain these points here is not 
necessary. 

N. “ Describing the season ” 1 
■ M. Of the three seasons, the cold season, etc. 
so much has passed, eo much remains. Thus 
they describe the seasons. In our present system 
there ere three seasons : the cold, the hot, and 
the rainy. In this cold season there are eight 
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Uposathas (days of tbo now and of the full moon) ; 
of these eight, one has passed ; this is one ; six 
remain. 

N. “ The number of priests ” ? 

M. In this chapter*houee the number of priests 
assembled is so and so. 

N. “ Admonition ** 1 

H. To admonish tho nuns is proper ; but as 
there are now no nuns, that admonition is omitted 
here. 

N. “For the Uposatba these are said to be 
required ” 1 

M. These dre nets ascertaining the consent, 
etc., are said to be necessary before reciting the 
Fitimokkha when the Uposatba is held. 

N. When it is Uposatba day, when so many 

priests are assembled, 

When there are no offences common to all, 
When no one who should be excluded is 
present. 

Then the assembly is said to bo formed. 

' " When it is Uposatba day ” 1 

M. Of tlie three days for holding tho Uposatba 
— the 14th day, the 16th day, and the day of a 
special meeting. To-day is the Uposatba of the 
16th day. 

' N. “ When so many priests are assembled ” ? 

BI. When so many duly qualified priests are 
met to keep this Uposatba — at least four priests 
txndefiled and not put out of the priesthood by a 
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chapter — the same being seated in a consecrated 
place, not leaving between one and another a 
space of two and a half cubits. 

N. “ When there are no offences common to 
all”? 

M. When there is no guilt common to all — by 
taking food at forbidden times, or in other ways. 
[By this is meant that, if the whole quorum are 
guilty of the eam& o0enc&, they cannot hold an 
Uposatha.] 

N. ” When no one who should be excluded is 
present ” 1 

M. When there are present no persons whom 
it is proper to keep at a distance o! two and a 
half cubits *, namely, the persons coming under 
the twenty-one heads of laymen, eunuchs, etc. 

N. ” The assembly is said to be formed ” ? 

M. When priests aro assembled, and these four 

requisites are found to exist, the assembly is 
said to be formed. 

Having concluded the preliminaries and pre- 
requisites, I will recite the Patimokkha under , 
the sanction of the priests here assembled, who 
have purged their faults by confession and are 
on friendly terms. 

End of the Pucchavissajjana, or Interrogatories, 

. jThe two priests who are Reeling here rise ; . 
the junior, N., takes a place at the bottom of 
one of the sides ; the senior, SI., takes the, raised 
seat provided for him in the centre, and proceeds 
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to recite the Patimokklia from memory — no 
book is used.] 

II. The Nidana, or Introduction. 

Praise be to the blessed one, the holy one, to 
liim vrho has arrived at the knotrledge of total 
truth i 

Listen to me, my lord priests. To-day is the 
Dposatha of the foU moon. Now that the priests 
are assembled, let them keep the Uposatha, let 
them recite the Pitimokkha. Have the pre* 
liminaries required of the priesthood been at* 
tended to I Venerable sirs, assure me of your 
freedom from liability to ecclesiastical censure. 
1 will recite the P&timokkha. 

We all gladly ask you to do so, we are all 
attention. 

If there is a fault in any one, let him declare 
it. If there is no one guilty of a fault, it is meet 
to keep silence. Now, venerable sirs, by your 
silence I know that you are pure. Now to every 
separate question there must be an answer. In 
ibis way, in such an assembly as this, the question 
is put three times. If any priest, when asked 
three times, knowin^y omits to declare his fault, 
it is a deliberate lie. Venerable sirs, a deliberate 
lie has been declared by the Buddha to be an ob- 
stacle to the attainment of merit. Therefore every 
fault must be declared by a priest who has Imow- 
ingly committed one it he urishes to be cleansed 
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from it, for to him ■who makes confession the .way 
is easy. Venerable airs, the introduction has 
been recited. Thus I question you, vonexable 
sirs. Are you pure in this matter 1 A second 
time I question you. Are you pure in this 
matter “i A third time I question you. Are you 
pure in this matter ? Venerable airs, thus by 
your silence I know that you are pure. 

The reciting of the Introduction is finished. 

Then follow the Parajika (III.), the four deadly 
sins ; the SatUghadiafea, or thirteen faults in- 
volving temporary separation from the priest- 
hood (IV.) ; the Aniyata dhamma, or two undeter- 
mined ofteuces (V.) ; the NiseaggiyS. pdcittiyd 
dhammS., or thirty faults requiring confession and 
absolution, and involving forfeiture of the article 
in reference to ■which the offence has been com- 
mitted (VI.) ; the Pacittiya dhamma, or ninety- 
two faults requiring confession and absolution 
' (Vn.) ; the Patidesanlyo dhamma, or four offences 
requiring confession (VIII.)*, the Sekhiya dhamma, 
or seventy-five rules of conduct (IX.) ; and the 
Adhikaranasamatha dhamma, or seven rules for 
settling cases (X.). 

The whole is sometimes known as the Two 
hundred and twenty-seven Precepts. 

At the end of each chapter the question is 
put three times : “ Are ye pure in this matter ? ” 
and at the close of the whole Patimokicha we 

7 
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read : “ So much of the extracts from the sayings 
of the blessed one, and of what is contained in 
those sayings, comes into reading twice a month. 
It must be obeyed by all in peace, with readiness, 
without dispute.” 

Penance and Probation 

The above is the general confession of Bhikkhus 
and Theras. In individual cases of probation, 
penance, and rehabilitation there are separate 
KammavScas, or Acts of the Chapter, such as 
the following : 

” Venerable sirs, I have been guilty of many 
offences involving temporary separation from 
the Brotherhood, but I am unaware alike of the 
degree of such o0ences and of the duration of 
the times. I remember neither, and am, in fact, 
uncertain as to both. So I ask the venerable 
assembly for a probation of complete purification 
on account of these offences.” 

One of the elders then says : 

” May the reverend chapter hear me 1 A 
certain Bhikkhu has committed numerous offences 
involving temporary separation from the Brother- 
hood, but he is not aware either of the degree of 
such offences or of the duration of the times. He 
recalls neither, and is, indeed, uncertain as to 
both. On account of these offences he asks the 
Saibgha for a probation of complete purification. 
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If it seem meet to tlie chapter, let it impose upon 
the said Bhikkhu a probation of complete purifica- 
tion on account, of these offences. 

This is the motion. 

AVhosoever is in favour of the motion, let him 
be silent ; Trhoso does not approve, let him speak ! 
I say the same thing thrice.” ' 

The offender then says : 

Having been thus put under probation, let 
the .Saihgha understand that I will carry it 
through to the end. I keep the probation, yea, 
I keep it.” 

Again : 

” I appreciate and keep the probation. I 
appreciate and the penance, yea, I keep it. 
By this Act the evU nature departs and the good 
abides. Having received rohabilitaiion I can 
attain nothing better than Nirvanam I ” 

The text of these Acts of the Buddhist Chapter 
is wTitten, not in the ordinary round character^ 
but in square letters painted on with a thick 
black resinous gum, and requires a special culti- 
vation to read it. Shway Yoe thus describes 
these manuscripts : 

' “ The leaves are formed either of the.ordinaiy 
palm-leaf, thickly covered with red lacquer and 
profusely ornamented round the border and be- 
tween the lines with gilded figures of nata and 
elaborate scroll-work, or, in tho case of the more 



8# THE WAY OF THE BUDDHA 


sacred monasteries, of the king’s discarded 
pasohs. None may wear these waistcloths after 
the Great King of Righteousness has tired of 
them, and many are therefore made use of for 
this purpose. Portions of them are taken, 
doubled over, and than corcred with numerous 
coatings of wood-oil and a paste composed of 
this same ^r^th finely aifted burnt rice-husks, 
sawdust, and rice-water, until at last they be- 
come firm as a piece of cardboard, but vastly 
more pliant. Then the ebects are emblazoned 
and the text painted on, the whole being enclosed 
between ricluy ilitiminatcd teak boards. Few. 
more splendid-looking manuscripts can be seen 
any>vIiore.'* 



/ CHAPTER Vin 

' IDEAI. BtlDDHIST 


Ik the Buddhist scriptures the true Bhikshu is 
described as follows j 

Whosoever is desirous of doing good and 
of striving after that state of perfect peace— 
Nirvaj^am, must be without guile, upright and 
conscientious,^ mild in word, friendly, modest, 
content, and of few wants ; without care, of 
restful^ heart, xrithout arrogance and without 
avarice. He must do nothing low, but always 
live according to the sacred doctrine in thought, 
word, and deed, and, having become confirmed 
in the knowledge of the four Noble Truths, should 
blamelessly tread the Noble Eightfold Path. 
Let him not exult at fortune nor he cast down at 
misfortune ; success should not make him proud 
nor, persecution depressed. Let him ajwaj^^ 
preserve the equanimity of one who is free from 
volition. 

" Let him ever remember, that it is notthe robe 
that makes the Sramana, not the external ob- 
servance of oath* and rites, not life in the forest, 
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poverty and dependence, not knowledge and 
learning. Whoso is free from all sensual passions, 
is of pure heart and has overcome selfis^ess, he 
alone is a true disciple of the Enlightened. Let 
him, therefore, cultivate inner perfection, the 
attainment of knowledge, equanimity, and bene- 
volence. 

“ Toward all living beings, on earth and in the 
worlds beyond, the weak and the strong, the- 
high and the low, the good and the bad, the near 
and the far, let him be well disposed. 

'* Let him deceive none, threaten none, despise 
none, hurt none. As a mother on her only child, 
so let him, full of compassion and benevolence, 
look upon all beings every day and every 
hour. 

As a deep mountain lake, pure and unruffied, 
be tho spirit of him who walks along the Noble 
Eightfold Path. 

“ For he who — free from superstition and van- 
ity, from hope and fear, passion and avarice, love 
and hatred — lives in purity, who has wholly over- 
come the longing after existence and has ob- 
tained true knowledge, will put an end to sorrow 
and new birth, and enter Peace supernal {Pori- 
nirvdnam)'' 

The ideakofthia most interesting and important 
system is nowhere more clearly and sweetly 
expressed than in the 183rd verse of the Dhar^ 
mapadam : 
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•<* Sabbapapassa akaranaiii> kusalassa upasamo 
pada, 

Sacittapariydd&panaiii : etadi Buddhana sa- 
eanaiti.” 

** To shun all sin ; the fulfilment of virtue ; 

The purification of thought : this is the law 
of the Enlightened t ” 

Being the words of the master himself, they 
appeal to both the great schools of Buddhist 
thought, the i^ahdydna, which prevails in Nepal, 
Bhutan, Tibet, China, Korea, and Japan ; and 
the Htnaydna, which is that of Ceylon, Southern 
India, Burma, and Sian^ 

Such then, is the Way of the Buddha, and we 
may well be thankful that, 600 years before 
the birth of our blessed Lord, such an ideal was 
set before the world. It is quite true that this 
** Light of Asia ” has since been greatly obscured 
and sometimes wholly lost. One thing, however, 
has everlieen characteristic of the disciples of the 
Tathagata, namely, a very real regard for saint- 
ship, wherever found. Of the Founder of Christ- 
ianity the devout follower of the Buddha speaks 
as V the dear Nazareno, the Arhat who attained 
Nirvanam, to whom every Buddhist will bring 
adoration.” ^ 

But a religion of mere morality can never 
satisfy all the cravings of the human soul, and 
we may surely hope and pray that all the wdrld 
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poverly and dependence, not knon-ledge and 
learning. Whoso ia free from all sensual passions, 
is of pure heart and has ov’ercome selfishness, he 
alone is a true disciple of the Enlightened, Let 
him, therefore, cultivate inner perfection, the 
attainment of knowledge, equanimity, and bene- 
volence. 

" Toward all living beings, on earth and in the 
worlds beyond, the weak and the strong, the- 
high and the low, the good and the bad, the near 
and the far, let him be well disposed. 

“Let him deceive none, threaten none, despise 
none, hurt none. As a mother on her only elmd, 
BO let him, full of compassion and benevolence, 
look upon all beings every day and every 
hour. 

“Asa deep mountain lake, pure and unruffled, 
be the spirit of him who w'alks along the Noble 
Eightfold Path. 

“ Por he who — free from superstition and van- 
ity, from hope and fear, passion and avarice, love 
and hatred — lives in purity, who has wholly over- 
come the longing after existence and has ob- 
tained true knowledge, will put an end to sorrow 
and now birth, and enter Peace supernal (Pari- 
nirvd'mm)." H 

The idealTJi this most interesting and important 
system is nowhere more clearly and sweetly 
Caressed than in the 183rd verse of tho D^ar- 
mapadam ; 
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Sabbapapassa akaranaih, kusalassa upasam^' 
pada, 

Sacittapariyodapanaih : etadi Buddbdna 8a> 
sanaih.” 

“ To shun all sin ; the fulfilment of virtue ; 

The purification of thought : this is the law 
of the Enlightened ! ” 

Being the words of the master himself, they 
appeal to both the great schools of Buddhist 
thought, the \ldhdydna, which prevails in Nepal, 
Bhutan, Tibet, China, Korea, and Japan ; and 
the Hlnaydna, which is that of Ceylon, Southern 
India, Burma, and SiaDD^ 

Such then, is the Way of the Buddha, end we 
may well be thankful that, 600 years before 
the birth of our blessed Lord, such an ideal was 
set before the world. It is quite true that this 

Light o! Asia ” has since been greatly obscured 
and sometimes wholly lost. One thing, however, 
has ever been characteristic of the disciples of the 
Tathagata, namely, a very real regard for saint- 
ship, wherever found. Of the Founder of Christ- 
ianity the devout follower of the Buddha speaks 
as “ the dear Nazarene, the Arhat who attained 
Nirvanam, to whom every Buddhist will bring 
adoration.” 

But a religion of mero morality can never 
satisfy all the cravings of tho human soul, and 
we may surely hope and pray that all the world 
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may come to listen to that voice of unearthly 
Bweetness : 

“ In the world ye shall have tribulation ; but 
be of good cheer, I have overcome the world 1 ” 

“ I am the Light of the world ; he that foUoweth 
Me shall not walk in darkness, but shall have the 
Light of liife 1 ” 
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SAa'iajqiT aitd pali tetts op tvorks tbanseated 

on REFERRED TO IK THE TREATISE 

i. 164 
34 and 36 

" PfUk'dmi tvt paraili antaifa pyt'ivjah i pTkk'ami 
jatra b'nvanosjandb'ih | 

Pfkk'ami tva vrs'nah advasja retab ; prkk‘ami 
vakah paramaiR vi-dma |[ 34 |} 

Ijaih vedih parah antah prt'ivjah ; ajarti ja^nah 
b'uvanasja nab'ih ( 

Ajath Sdmab TTs'oah advasja retah ; Brabma 
ajaih vaUah paramaih vi*oma ]] 35 }) 

■ J^ff'Vida, X. 129 

Na asat dalt no iti sat asU tadanim na dsit ra^h 
no itivi-oma parah jat I 

Kirfi & aTarirariti kuha kaaja fiannan aipb'ah 
kirti ftait gahanash gab*lrativ U 1 li 

- »a 
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Na mftjuh asit amrtaih na tarhi na ra^jah ahfih 
asit pra-kfetah ^ j 

Amt ayataih svad'aja tat Ekaih, tasmat ha anjat 
na parah kith kana osa {) 2 jj 

Tamah asit tamasa gulhaih agre apra-ketaih 
salilaih sarvam ah idath I 

TuUk‘jena ah'u api-hitaih jat asit tapasab tat 
mahina agajata ekaih [| 3 ]| 

Kamah tat agre eaih avaitata ad'i manasah retah 
prat'amarh jat asit j 

Satah band'uth asati nih aWndan, hfdi prati-is'ja 
kayajah maols'i || 4 || 

Tiraikinah vi*tatah ra^mih ls‘Szh ad'ab syit ia!t 

upari 8vit Mit. ( 

RStah'd^Ah asan mabim&nab asan Bvad'& arastat 
pra-jatih parastat j) 6 || 

Kab add*a vMa kab iba pra-vokat kutab a-gata 
kutab ijaih vi-srs'tih [ 

Arvak devab asja vi-sarganena at'a kab veda 
jatab a-bab‘uva * 11 6 li 

Ij'aih vi-8r8‘tih jatab a-bab‘uva jadi va dad'S jadi 
Tana 1 

Jab asja Ad*i>aks'ah parame vi-oman, Sab anga 
veda jadi va na Veda II 7 Ij 

^g-vedn, x. 00 

Sabasra-Sirs‘a Punis'ab, Babasra^aks'ah, sabasra- 
pat : 
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Sah b*&midi viSvatah vxtv& ati atis'fat da§a- 
angulaih li 1 |t 

Punis'ah eva idam earVam jat b'fltarh jafc Ka 
b'avjanv uta amjta-tvasja Isanah jat annena 
ati-rohati || 2 || 

EtSvan asja mahima atab gjajan Ka Punis'ab | 
Padah asja visva b'utani tri-pat asja am^tadi divi 

II 3 II 

Tri-pat \ird‘vab ut ait Punis'ab padah asja iha 
ab'avat puuariti ) 

Tatah vis'pah ri akramat sasanana^and iti ab'i 

II 4 11 

TasmSt vi-rat ag&jata vi*ragah ad'i Puru- 

s'ah ' • j 

Sah ^atah ati arikjata pailcdt b‘iimith at*6 iti 
pnrah ' II 6 |{ 

Jat Punis'eJia havis'ddevah jngnarhatanvata | 
Vasantah asja dsit dgjaiix gris'mab id'mah ^arat 
havih • 11 6 11 

Taih jagnaih barhis'i pra duks'an Puros'aih ^ataih 
agratab tena dcvab ajaiiigata sad'jab, ys^ajah 
•tajS ' 11 7 (I 

Tasmat ja^ndt saira-batah sarfi-b'rtaifi prs'at- 
agjaih 1 

Pa^un tan KakrS vajarjan dra^jdn grdmjah Ka jo. 

II 8 II 

Tasmdt jagndt Barva-hutah fKab, samani, ga^ni- 
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it'ajfadaAsi ^a^nire tasm&t ja^h, tasmat a^ajata 
II 0 !| 

Taam&t airah a^ajanta je kd l:a ub'ajadatah | 
Gavah ha ^a^ro tasmat, tasmat ^atah agavajah 
11 10 II 

Jat Furus'arh vi adad'uh katid*d vi akalpajan ] 
Muk'ath kith asja kau bahd Hi kau drii iti paddu 
ukjeteiti {{ 11 |i. 

Brdhmapah asja muk'aih asit bahd it! Rsganjah 
kftah 

Cril iti t^ asja jat Vaiijah patrb'j&ih Sudrah 
^ ajjajata 1[ 12 ii 

Kandramah maossab ^dtah kaks'bh Siirjab a^d- 
jata ! . 

Mak'dt Indrah ka Agnib ka prandt Vdjuh a^ajaCa 
II 13 II 

Nab^jah asIt antariks'aih dirs'nah Djauh ’saib 
avartata | 

Pat>b*ja]h b'Qmih didah srotrat tat'a lokan akal' 
pajan || 14 |j ' 

Sapta asja asan pari-d'ajah trih sapta sam-id'ah 
krtah I 

Ddvah jat ja^naih tonvdnah abad'nan Purus'aih 
paduih II 15 II 

Ja^ona ja^naih ajangata devah tani d'armdiji 
prat'amani asan | 

Td ha ndkadi mahimanah sankata jalra purrd 
tad'jdh santi dey&h li 10 U ' 
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Sri B'agaVad Oitd iWkaa 

Bahunaih ^anmanamanto gfianavan mait pra* 
padjate ; 

Vasudevah eairamiti sa Mahatma eudurlab^ab.. 

vii. 19. 

B'aktidi maji pararh kftva mamevaU'jatjasaih- 
^ajam. zviii. 63. 

Sarva'^ d'aman paritja^ja mamekam ^arapath 
vra^a. 

Math hi Part'a Tjapa^ritja *pi ajuh pdpaj&najah 

Strijo Vaiijastat*d iSddroste 'pi janti param gatim. ■* 
^ .. xsxii. 

Mahdtmanas tu Mam Part'a daivim prakrtimd* 
iSritah, 

B^agantiananjainanasd ^dtva b'&tadimavjaiaoi. 

ix. 13. 

St'ane Hfs'ike^a tara prakirttja, 

Gagatprabrs'jatjanura^iateka. zi. 36. 

Jada jada hi d'armmasja glanirb'avati B'arata, 

Ab'jatt'anamad'armmasja tadatmdnam srgdmja- 
ham. iy. 67. 

Paritranaja sad'fndib vinaiaja ka duskrtam, 

D'aTmmasaThst'apanart'aja Bamb'avami juge 
juge. 

Puru3‘ah saparah Pdrt'a b'aktja Iab‘jastvananjaja 

Jasiantah at'&ni b'utatu jena Barwamidatii 
tatam. 
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Vedanta S&iras, 

1. At‘at6brahma^gnasa. 

2. Ganmadiaaja jatah. 

3. Sastrajonitvdt : tattusamanrajat. 

4. tks'atenariardam : gona^kennatma^avdst ; 
tannia'tasja moks'opade^at ; anandamajdb'jaaat. 

6. Avast'itoriti ka^akrtasmab. 

6. PraktatUka pratigaa drB'tant^nuparod'at. 

7. B‘av6 Uopalavd‘ah. 

8. lidkavattu lU&kSivaljam. 

Brhaddraifjaha- Upanis'ad 
3, viil. 7-9 

Sa h6vdUa jadurdg'am Gargi, divo jadavak 
pft‘irja jadantara djavaprt'iW ime jadb'fitafika 
b'avakka b'avis'jaUke tjaUaks’ata AkaSa eva tado- 
tanka protaSketi kesminnu k'alvdka^a 6ta§ka 
protaiketi. 

Sa hdvdkaitadTai tadaks'araiii Gdrgi ! Brali- 
mana ab‘ivadantjasja lamanapvalxrasvamadtr* 
g‘aiQaldhiiaina8Dekamakk*djamatazQ& VajraQa* 
kaiasabgamarasamagand^asakaks'us'kama^rotra* 
mavagamano ’tdgaskamaprdnimamuk'amamdtra* 
manantaramavahjam na tadaindti ka^kana. 

£tas]*a va Aks'arasja pre^asarie Gdrgi i Sdrjjd* 
kandrama^au 7id‘f^du tzs*(at3 atasja d Aks'crasja 
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praSasaTie Gargi J Djavapyt'ivj&u vidVate tia'^ata 
etasja va Aks'araaja pralasano Gargi I Nimes'a 
muhurttra ahoratranjardd'amfisa masa ytavah. 
Saiiivatsaraitivid'rtaatia'tantjetasjaraAks'arasja 
pra^asane Gargi ! Pralijo ’nja nadajah sjandante 
k‘etab‘jah parvateb'jah pratxlcjo ’nja jaift jafik'a 
di^amanveti etasja vaAks*arasjaprasasanSGargi! 
Dadato manua'jah praiamaanti jagamanatii de- 
va datviih pinaro ’nvajattah. 

iia-CTponis’ad 

Tosjam idam sairam jat kim Ka ^agatj^m 
gagat. TSoa tjaktena b*ufigit*8b ma gH‘ab kasja 
Bvit d’anam. 1 

Kurvan 6va iha kanomanl gj^ivia'St Satom 
samah. Eram tvaji na onjat'a itab asti na 
kannma lipjate nare. 2 

Asurjjah nama te lokah and'ena tamas& 
avTtah. Tail te protja api gaUk'anti je ko Ka 
atmahanab ganab. 3 

Anegat okam manasah gavijab na enat devah 
apauvon p^rvam ars'at tatd’avatah anjan atjeti 
tis'tat tasmin apah Matariivadad'ati. 4 

Tad egati tat na cgati tad duro tat u antike. 
Tat antah asja sarvasja tat u saivasja asja 

babjatab. 6 

Jab tn Barvani b'utani etmani era anu pa.4Jati. 
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Jasmin aarv&ni b'fltani atma eva ab*ut vigana- 
tah. Tatra kah mohab kah idkah ekatram 
anupa^iatah. 7 

D‘amma1cakk4 

Nam.6 tassa h'agavatdarauatS sammdsatnhudd'assal 

^Tarn me sutam : Ekaip samajam B'agava 
Baranasijam Tiharati Bipatane Migadaje. Tatra 
k‘6 B'agava panUavaggij© b‘ikk'u amantlaS : 

II 1 II 

*‘Dv6 *rae, b'ikk^ave, ant& pabba^tSna na 
slritabbi. KatamS d7& ? 

Jd kijaip kamlau kimasak'aUikdnuj6g6 htno 
gammo pot'u^^aniko anari;6 anatt'asaiphlt 6 1 dto 
k'd b‘ikk‘ave ub'o ante anupagamma ma^^imS 
patipadaTaVagatenaab^ambudd'a kakk'ukaraoi 
bapakaranj upasamaja aViimdja sambod'aja nib- 
bandja samvattati. || 2 (| 

Katama ka sd b'Udc'ave raa^^ima patipada 
Tat'dgatena ab'isambudd'a kakk'ukarniii fidnaka- 
ra^i upasamaja ab'infiaja Bambod'dja nibbdndj'a 
Bamvattatv ? 

Ajani 6ra ariyo att'amgikd maggS sejjat'idaip:' 
Sammdditt‘i> sammdsairikappd, sammavakd, earn* 
makammanto, eamioda^ro, eammavdjamo, sam* 
mdfiati, sammasamdd'i. ii ^ li 
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Ajani k‘6 ea» b*ikk‘ave, mag^'ima patipada 
Tat'agatena ab*isambudd*a Uakk'ukara^ nSna- 
karan! upasamaja ab'innaja sambod'aja nibba^aja 
samvattati. II 3 |I 

Idamk'o paiia,b'ikk‘ave,dukk*aniariyasalU£arp: 
^ati pi dukk'a, ^ara pi dakk’a, vjad'i pi dukk‘a, 
matanatii pi dukk'am, appijehi eampa jogodukk'o, 
pijehi vippajogo dakk‘d, jam pi ikUam na lab’ati 
tam pi dukk*ainaamk‘ittena pank’upadanakk'an- 
d‘& dukk'a. [| 4 I| 

Idain k'6 pana, b'ikk'ave, dukk‘asamudajam 
arijaaakkaiji : jaja:tp ianhS. ponobb'avika nandi- 
rdga>9abagatd tatra tatrab*inandlnl, eejjat'idaip : 
Kamataniid, b'avataphd, vib'avata^a. 

II 6 (I 

Idairx k*6 pana,b*ikk‘ave, dTikk‘aiur6d‘aTii atija- 
saUkaip, jo tassa jeva tnnhaja asesa-virfiga-nirod'd 
kng5 patiniasagd mutti andlajo. |j 6 |} 

Idamk‘6 pana, b‘ikk'ave, dukk*amr6d*agamini 
patipada arijasakkam. 

Ajain ova arijd att’amgiko maggo : eejjat'Idam 
8ammaditt‘i — pd — sammasamad'i. || 7 I| 

Idam dukk'ain arijasaUUan ti mo, b‘ikk'ave, 
pubbe anannsautdau d’ammesa kakk'um udapadi, 
fianaip ndapadi, pafina udapadi, vigga udapadi, 
aloko udapadi. (I 8 || 

Tam k‘6 pan* idaqi dokk'aip arijasakkarp 
pariflSSjan ti m6, b'ikk'avo, pubbe anabussutesu 

a 
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d'ammesu — pe — parifiiiatan ti me, b‘ikk‘ave, 
pul}be ananussutSsu d'ammesu Uakk'uni udapadi, 
ftanam udapadi, pa^a udapadi, vigga udapddi, 
aloko udapadi. || 9 |i 

Idatp dukk'asamudajatp arijasakkaqi ti md, 
b'ikk'ave — pe — aloko u^padi. || 10 |[ 
Taip k'6 pan* idam dukk'asamudajaip arija- 
eakkaqi pahatabban ti me b'ikk'ave pe — 
pabinan ti mo b‘ikU‘ave — pe — alokd udapadi. 

II n II 

IdaQx dukk'anirod'aip arijasakkajp ti me 
b'ibk'ave — pe — aloko udapadi. (| 12 If 
Taip k'd pan’ idaip dukk'anirod'ain arijasakkarp 
Mkk'jkatabhau ti m§, b'ikk'are — Ja — aajfk'jta- 
ban ti iu§, b'ikk'are — pe — aldkd udapSdi. 

II .15 II 

Idamdukk'anirdd'agaminipatipadaanjasaKJcan 
time.b'ikk'ave — p6 — oldkoudapadi. |[ 16 H 
Java kivafiUa me, b'ikk’ave, imesu katusu 
arijasaUkesu evain ti-parivattaip dvadasa-kurain 
jat'ab'utam Hanadassanaip na euvisudd'arn abosi : 
n’ Sva Hvaham b'ikk'ave aadevake Joke samarake 
eabrahmake sassamanabrabmanija pa^dja sade* 
vamanussaja anuttaraip Bammasambdd'up ab'i* 
Bambudd'd paUkafifidsitp. || IQ ]| 

Jato ka k‘6 me, b‘ikk‘ave, imeau katusu arija- 
saUkeau evaip tiparivattam dv&dasakararn jat'a- 
b’dtBtp Aapadassanaip euvisudd'am aboai, at'a* 
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harp, b‘ildj'ave, sadevake Idke samarakS eabrah- 
make sassamapabrabma^fa pagaja saderamanus-- 
saja anuttaram Bainmasamb6d‘un ab^isambudd'd 
ti pakkafiilasitTi. ll 17 )| 

Nananka pana me dassapain udapadi : “ Akuppa 
me ketO'Vimutti, ajam antima gati, n’ att'i daul 
punabb'avo ti.” }1 IB |} 

Idarp avoka B‘agava : attamana pankavaggija 
b'ikk'u B'agavato b‘asitam ab'inandanti. 

I! 19 !1 

Imasmipi ka pana veijakarapasmiipi b‘afi&a< 
mdnOajasmatoKopd^ii&assa rira^aip vHamalani 
d'ammakakk'urp udapddi: “Japi samudaja* 
d'ammam sabbarp taip mrdd‘a*d‘aiaman ti.” 

i! 20 11 

Pavattite ka pana B'agarata d'ammakakko 
B‘umma deva eaddaip anussavesuip : ” Eratp 
B'agavata Bari^asijam iBipatane Sligadaje anut- 
tarain d'ammakakkam pavattitam, appativatti* 
jaip samapena va brahmanena va devena va 
Marona va Brahmuna va kenaki lokasmin ti.” 

• il 21 II 

B'ummanaTp devinaip aaddani BUtva Katuma- 
hdragika deva saddaip anusadvestim — pe — 

■ li 22 11 

Katumahacagikanara devanaip Eaddap\ sutva, 
Tavatixnsd dcva eaddaiji anussavesum — pe — 

0 23 y 
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Jama dova — pS — 

r 24 n 

Tusita deva — p^ ““ 

II 25 II 

Nimmanarati deva — p5 — 

II 20 II 

Parammmitavasavattmodeva — p6 — 

II 27 II 

Brahmaparisag’^d devd — po — 

II 28 II 

Brahmapurohitd deva — p© — 

II 29 II 

Mahdbrahma dova — pe — 

II 39 II 

Parittab'd deva — p6 — 

II 31 II 

Appamanab'd deva — pe — 

II 32 11 

Ab'aeaard dova — pe — 

II 33 II 

Parittasub‘d deva — pe — 

II 34 II 

Appamdpasub’a devd — pe — 

11 35 11 

Sub'aklijpd d^vd — — 

II 38 II 

Vehapp‘ald d4va — pS — 

11 37 II 

Asafifiasatld deva — pe — 

II 38 II 

Avihd devd — • pe — 

II 30 II 

Attappa ddva — p4 — 

II 40 II 

Sudassa deva — pe — 

II 41 II 

Sudassi deva — pe — 

II 43 II 

Akani{{‘d devd — pe — 

II 43 II 

Evarji B'agavatd Bdrdnasijam Isipatane ]djga 


dije anuttarani d’ammaKaklcaip pavattitam ap~ 
pativattijam samanena va brahmanena vd devena 
va. Marena va Brahmuna va kenaUi va loUasmin 


ti. !l 44 |1 

Iti ba tena k‘anena tdna lajena t^na mubuttcna 
jdva Brabmaloka eaddo abb’uggafiki, ajafika k*6 
daeasabaasilokad^dtu sa^kampi, eampakampi, 
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8ampaved‘i ; appamajjd Ka ujdrd 6b*as6 lokd 
patorahosi atikljamma dovanam ddvanub'dvan 

ti. ‘ II 45 II 

At‘a k‘6 B'agara udinaip udancsi : “ Anndsi 
vata b‘6 Koijdanuo, a&fiaai vata b*6 Ko^dauno 
ti ” ■ il 46 li 

Iti hi ’daip ajaamato Kondannassa Afinata- 
koijdauho tv eva ndmatti aUoai. |i 47 |i 


ACTS OF THE CHAPTER 

ViAmiAVAKASl 

Sunatu me b‘ante eartig'o ! Idaih saiiig'asso 
katMnadussaih uppannaiii. Jodi saihg'assa pat* 
takallaiii, sartig*d imaih kat^madussata itt'an* 
namasaa b'iklc’uno dadcjja kat'inaia att'ari* 
turn. 

Esa fiattj. 

Sunatu me b'ante eaihg'd I Hath eaihg'assa 
kat'inadussaih uppannaiii. Baibg‘6 
-t‘inadussath itt'aanamasaa b‘ikk‘un6 df-t^^iTrV^ 
naih att‘aritmii. 
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Jamfi, d6va — pS — 

(1 24 n 

Tusita deva — po — 

II 25 11 

Nimmdnarati d^ra — pe — 

II 26 II 

ParanimmitavasavattiDodeva- 

-pe- II 27 II 

Brahmaparisa^^a deva — pe - 

II 28 II 

Brahmapurohita dev& — pe — 

1! 20 II 

Mahabrahmd dova. — pe — 

11 30 11 

Parittab’a deva — p6 — 

II 31 II 

Appamanab'a deva — pe — 

II 32 II 

Ab‘aflsara deva — pe — 

11 33 II 

Parittasub'a d6v& — p& — 

II 54 II 

Appama^osub'd dev& — pe — 

11 35 11 

Sub*akiiig& devi — pe — 

11 36 [| 

VShapp‘aid devd — pe — 

II 37 II 

Asafinasatta deva — — 

II 38 II 

Aviha deva — ■ p© — 

II 39 II 

Attappa deva — pe — 

II 40 II 

Sudassa deva — pe — 

II 41 II 

Sudasai deva — pe — 

II 42 II 

Akanitt'a ddva — pe — ' 

II 43 II 

Evam B'agavata Baranasijam 

Isipatane iliga- 


daje anuttaram d’ammaKakkain pavattitaip ap- 
pativattijam samanena va brahmanSna va dSvena 
va Marena va Brahmuna v& kenaUi va 16kasmin 
ti. ^ II 44 II 

Iti ha tena k‘an§na tena lajena tena muhuttena 
java Brahmaloka saddo abbHiggafiki, ajaflka k‘6 
da8aBahas3iI6kad‘atu sainkampi, eampakampi, 
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sampaved'i ; appamaij6 Ka ujard 6b‘as6 loke 
pdturahoai atikkamma devanam devaaub'avan 
ti. ‘ - II 45 II ^ 

At ‘a k‘6 B*agava udlnaip udanesi : “ Annasi 
vata b‘6 Kondafiiio, amiasi vata b‘6 Ko^damio 
ti.” ii 46^ I! 

Iti hi ’dam ajasmato Kondaunassa Afinata* 
koijdaSno tv eva namaip ahoai* 11 47 y 


ACTS OP THE CHAPTER 

KAMMAVAKAM 

Sunatu me b'ante eaifag'o ! Idarii eaihg’assa 
kat'inadassath iippannatii. Jadi saihg'assa pat- 
takallaiia, saitig'o imaib kat’inaduBsaih itt’nn- 
namassa b'ikk'uno dadcjja kat'inaiii att'ari- 
tuih. 

Eaa Satti. 

Sunatu me b'ante saiiig’6 1 IdaiU saihg'assa 
kat'inadussaih uppannaiii. Saiiig‘6 
.t‘inadussam itt'aandmasaa b‘ikk‘an6 
nam att'arituiii. K v 
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J&ssajasmato k’amati imassa kat'inadussasss 
itt'annamassa b*ikk*un6 danam katUnaiii at- 
t'aritum, 80 tu^assa ; jassa na kk'amatl, eo 
b'asejja. Dinnatb idath aaihg'ena kat^nadussam 
itt'annamassa b'ikk'uno kat'matii att'ariturh. 
K’amati satbg'assa tasma turihi ; etath 

d'arajamiti. 

Kat'inadajakassa vatt'an\ att'i sake so tadi 
a^&naiit6 piiUk’ati : ** B'ante kat'aiii kat‘inaih 
databban ti 1 ” 

Tassa 6vaiii dUikk'itabbartx : “Tiwaih Kfvara* 
nazh aSuatara'pabdnakaih aurijuggamana'Samajd ■ 
vatt'aih kat'inaklvaraih dema ti d&tuib vatta- 
tlti : . ' ' • 

" Att'drakeaa b'ikk'una sakd Bartig'dtii^ 
t‘inaih att'aritu k&md hoti, poramba saihg'fiti 
pakkudd'arifcabba : navd sartig'eti ad‘itt‘ntabba, 

‘ imaja satiig'afija kafinaoi att'aramiti,* vdlta 
b*inditabbd. Tena kat‘inatt‘drakena b’ikk'una 
saihg'adi upasaihkamitva ekamsaiii uttarasaib- 
g'aih karitva angalidi paggahetva evarii assa 
vakanijo : 

‘Att'ataiij, b'ante, saiijg‘asBa knt'inaih d'am- 
mikd kat'inatt'arO, anumodat'a t ’ 

“ Att'ataih avuso saiiig'asaa ka^'inaih d'ammi- 
ko kat'inatt'aro anutnodama t! ! ** 

Sundtu me b'ante saiiig'ot Jadi eamg'aa^a 
pattakallaib aariig'o kafinaih udd’arejja. 
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l^sa ilatti : 

Supatu mS b'ant© sathg'o ! Jadi saihg'assa 
pattakallaih aaihg*© kaf'inaiii iidd'arati. Jassa- 
jasmato k'amati kat'inasaa ubb'aro so tunbassa 1 
jaesa na kk'amati, so b‘asej|a. 

Ubb'ataih sarlig*ena kat'inaih ! K'amati 
sadig'asaa tasma tnnb! : evam Siam d'ara* 
iamiti. 

■maVARENA AVIPPAVaSA 

SuTifttvi mo b'ante eo&g'o! Jo so sathg'ena 
tiUlrarena avipparaso sammatd. Jadl sadig'assa 
pattakallaih saihg’d taih tiUivarcna avippav^aiii 
Bamilbahe}]a. 

tsi Haiti : 

Supatu me b'ante saihg'o ! Jo so saihg^ena 
tiKivaiena aTippavaso sammato, saihg'o tatii 
tikivarena arippavasadi samuhanati. Jassojas- 
mato k'amati etassa tKirarena avippavasassa 
samogg'ato, so tunbassa ; jassa na kk'amati, so 
b'asejja. SamOhato so saiiig'ena tiklvarena avip* 
pavaso. K'amati soitig'assa tasma tuphi : evaih 
etnih d'^aj&mlti. 

otOsat'a KAiiaiAVl^l 

Sunatu me b'antd satlig'O ! Ja sa satfig'ena 
slma sammannita samfinosamvasa 6k’ uposat'a : 
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jadi saihg'assa pattakaihuii satbg'd taih slmazh 
samuhanejja. 

Esa natti : 

Suriatu me b^aoto sarbg’A I Ja sa sathg‘ena 
sima sammannita eamanasamvasa ek’ uposat'a, 
eatbg'o taih atmath aamOha&ati. Jassajasmato 
k*amati etiasdsimaja samanasamyaadja ek’ uposa- 
t‘aja samugg'dto, bo tunbassa ; iassa &akk‘amati, 
b 6 b*dse]]a. Samuhatd sa aimd saitig'eQa sa* 
manasamvasa ck’ uposat'd. K’amati eamg'assa 
tasma tu^t : evath etaih d’arajamlti. 

* Furatt'imdja disaja km nimittaib 1 * *' Fdad^d 
b‘aiitd 1 ” 

' Ead pdsd^d mmitfaiii I * 

* Puratt'imaja anudisaja kin nimittaiii ? * “ Pd- 
Band b'ante ! ” 

* Eso pasano nimiltadi ! ’ 

* Dakk'maja disaja kin nimittaift ? ’ “ Pasanfi 
b’ante ! ” 

* £sd pdsai^d nimittath I * 

‘.Dakk'inaja anudisaja kin mmittarfi ? * “Pa- 
sano b’ante I ” 

‘ Eso pasano nimittaih I * 

‘ PakK'imaja disaja kin nimitta* ? * “ Pasapo 
b'ante I ” 

■ ‘ Eso pasano nimittaiii I * 

‘ Pakk'imaja anudisaja kin nimittaiii ? * “ Pd- 
fldn6 b'ante ! ” 
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* ^;a6 pasa^d nimittaih I * 

‘ Uttaraja disaja Idn niimttarii t * “ Pasa^o 
b*ante ! ” 

* iisd pasario nimittaiii ! * ■ 

‘ UUaraia anudiaaja kin nimittMSi 1 * “ Pasa’^o 
b'ante ! ” 

‘ Eso pasand mmittath ! * 

Sup.atu me b‘ante sathg'd t Javata samanta 
nimitta : jadi aaihg'assa pattakalladi 

samg'o etehi zumittebi aimam Bammannejja sa- 
maaasamvasaiii ek’ uposat'aih. 

^Isa flatti : 

Siu>&tu me b‘ante aaitig*6i Javat& eamania 
nimitta kittita eaihg'd etehi nimittehi simadi 
Bammamiati sarndnasamvasaiii ek’ up6sat'ain> 
Jaesajasmato k'amati etehi nimittehi slmaja 
eammuti samauasamvasaja £k’ uposat'aja so 
tunhassa ; jassa na kk*amati so Vasejja I Sam* 
raata sa sima sadig'ena etehi mmittchi samans- 
samvdsa ek’ uposat'd. K’amati saibg’assa tasmd 
©vam etaih d'atajanuti. 

Sunatu me b’ante samg'd ! Ja sa samg’ena 
sammata samanaeamvasaek’ uposat’a. Jadi eaih- 
g'assa pattakallajfa saiiag'd tom simaia tilitvarena 
avippavasam sammanejja J'apetva gamafika 
gamupakdraSka. 

Eea fiatti : 

Sundtu me b'antd satbg'6 1 s& saitig’ena 
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alms sammats sam^nasamrass ek’ updsat'a 
saiiig^d tadi elmatii tOcirarena avippavasaih 
sammannati gamaoka gamtlpakar> 

anka. 

Jassajasmato k'ataati etiasa simdja tikivarena 
avippavasaja sammud t*ap6tv^a gamauka gdmO* 
pakaraiika, bo tunBassa *, |assa na kk'amati sO 
b'asejja. 

SammRta,fia sima aaiiig'cna tikivarena avippa- 
vasa Vapetva gamanka gamtapakarauka. K'amati 
sathg'assa tasma tuijbi : Sraih efaih d'orajdmfti. 


T'tRASAmnm 

Aliaih b'ante itt'annamaih t*6rasammutith 
ikU'ami ! So ’hath, b'ante, eaihg’ath itt’anna- 
maih t'erasammutiih jakamil Dutijam pi jaka* 
petva, tatijam pi jatapotva bjdttena b‘ikk‘una 
patibalena eaihg'O fidpetabbo : 

Sunatu me b'anto sathg'o ! Ajaih itt'annamo 
b‘ikk‘u saitig'aih itt*annamaih t‘eraeammutiih 
jnkati. Jadi saiUg’asaa pattakallaiti Batiig‘6 it- 
t'annamassa b‘ikk‘nn6 itt*ann&maih t'erasammti- 
tiiii dadejja. 

£sa fiatti : 

Sundtu me b'ant© saibg^d I Ajadi itt*anndtn6 
b'ikk’u naihg’artt itVannamarii t'erasaramutirii 
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jaUati, saihg’o itt'annamasaa b'ikk'uno itt‘anna- 
mam t'erasammutiiii deti. Jassajasmato k'amati 
itt'amaniassa b‘ikk‘un6 itt*aiinamaih t'erasam- 
mutija danaiii, bo tu^assa ; jassa na kk'amati 
60 b'aaejja. Dinna aaing^ena itt'annamassa 
b‘ikk‘un6 itt‘anna.math t'erasammuti : k'amati 
sariig'aBsa tMma turihi; evaiii etaih d'araj- 
amlti. 


Ni^ASAsnixm 

Aham b'ante itt'ansamam namasammutiib iU’ 
k'ami ! S6 ’hatii, b‘ant§, saibg'adi itt'annamaib 
Q&masammutiih jakamUi. Dutijampi jak&petva 
tatijam pi jSMpetva bjattena b'ikk'una pa- 
tibal&na sadig'd napetabbo : 

Sunatu me b'ante sadig'o ! Ajaih itt'annamo 
b'lkk^u Baihg'am itt'annamaih DamaBammutidi 
jakati. Jadi ‘ saitig'aesa pattakaUaib eamg'd it- 
t'annamasBa b'ikk'und itt'annamaiii namaBam- 
mutiib dadejja. 

£sa ilatti : 

Sunatu me b'ante sartig'b ! Ajam itt‘ann&m6 
b'ikk'u saiiig'aib itt'annamaiii nfimasammutiih 
jakati : samg'o itt'annamasaa b'ikk'uno itt'an- 
namaih namasammutiih deti. Jassajasmatd 
k'amati itt'annaranssa b‘ikfc‘un6 itt'annamaih 
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ndmasammutija d&nam eo tu^hassa ! Jassa na 
kk‘amati ad b*asejja. 

Dinna aaxhg'ena itt'annamassa b‘ikk*und it- 
t'annamaih namaaammuti : k'amati aaibg'assa 
tasma tuijhi evam etaih d'arajamiti. 

Evam kammavalcaih katva bjattena b'ikk'una 
pafibalena databbd ti. 


VIHilUKAPPIJAB*Oin 

Sui:i4ta md b'autd saiBg'd; JadI saihg'am 
pattakoUaih satbg'd itt'&imimijii viharam kappi* 
jab'vimjih aanunaoiiejja. 

£sa fiatti : 

Sunatu md b‘aute Baiiig‘6 I Sariig‘6 itt'anna* 
maiii vihdraiii kappijab'umiiii sammannati. Jaa- 
sajasmatd k'amati itt'annamassa vibarasaa kap- 
pija b'umija eammuti sd tupbaaaa: jaaaa na 
kk'amati sd b'dscjia. Sammato a iiiig'ena it* 
t'annamd viharo kappijab'unuT K'amati saili* 
g'assa tasmd tunbi dreih etath d'drajdmlti. 

Kitiivatt'd-Sammuti 

Sunatu me b'ante sanig'd. Ajarh itt'annamd 
b'ikk'u sailakikaia kufi katt'ukamo asamikaib 
att'uddesaih. So saihg'aib kutivatt'uib dldka* 
natti JaUati. Jadt sariig'assa pattakaliadt fisihg'd 
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itfc'annamafi Ka itt'annamafi Ica b‘ikk*nih aam- 
mannejja. Itt‘aimaraasBa b‘ikk‘un6 kutivatt'uih 
didketuili. £sa uatti. 

Sunatu me b'ante sariig'd : Ajatii itt'annamd 
b‘ikk‘u BanaUikaja kuU katt*nkam6 asamikani 
att'uddesarii. So 8arhg‘arbku{i7att‘udi olokanaih 
jalcati. Sathg'6 itt’annamaQ lea itt'annaman ka 
b‘ikk‘um Bammannati itt^aDoamassa b'ikk'uno 
fcutivatt'uiii oloketurh jossajasmato k'amati it- 
b^annamassa ka itt’annamassa ka b'ikk‘unaih 
sammuti itt^annamassa b‘ikk‘uD& kutlratt'uth 
oloketuib 80 ti^diassa, jassa na kk'amati sd 
b'asejja, 

Sammanoitl, saitg'ena iH'aoDamo ka 
md ka b'ikk’u itt’annamasaa b‘ikk‘un6 kotivat^ 
t'oih dldkdtucti. K'amati samg’assa tasm^ tunJil 
evaiti etam d‘drajdmiti. 

NissAjA-inriTA-SAMiiirn 

Aham b'ante nissajainntta eammutiiii ikk'ami. 
So ’ham b'ante samg'adt nissajamutta eammu- 
tirh jakamiti. Dntijam pi, tatijam pi jakit- 
abbo. 

Sunatu me b'ontd sarhg'o ; Jadi saitig'assa 
pattakallam saihg'o itb'annamam b'ikk'uih 
nissajamutta sarnmutim sammannejja. Esa nat- 
til 
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Sunatu me b'ante aaihg'd : Samg‘6 itt‘aiina* 
mazTi b'ikk'um oissajaznctta sazumutim sam- 
mannati. Jassajaamato k‘amati itt'annamassa 
b'ikkhmd nlsaajamutta sanunuti, b 5 tunbassa, 
jassa na kk^amati so b'asejja. 

Sammata sathg'ena itt'ansamassa b‘ikk‘und 
nissaiamntta sammuti. K'amati samg'assa tas- 
ma tu^hi Ovarii etam d'arajamiti. 

Nibbana okKano! — e — 

Tre SASto'AOis^sA Ka^ouvlii 
2Jain6 tasnx h'agavat6 <xrahal6 sammCsambudi'ana / 

Su^Stu mS b^aate saibg*d. Ajsiii itt'annamd 
b'ikk’u sambabula Bamg'adisesa apattijo apa^^i. 
Sambabola &pattijd ek^apatiUk’annajo. .Sam* 
babula apattijo. Dasabapatikk'ann&jd. So 
samg'am tasaih apattinaih ja apattijo dasdbapa- 
tikk'annajo. Tasam agg'eoa samod'anaparira- 
fiatb jakatj. Jadi aarhg’asaa pattakalladt samg'd. 
Itt'anoamassa b*ikk*an6 tasam apattinam ja 
apattijo. DasabapatiUt'annajo. ^ Tfisam agg‘dna 
aamod'anapariTasam dadejja. Esa uatti. 

Suiiatu me b*ante samg‘6. Ajaih itt'anndmd 
b'ikk'u sambahula satfig’adlsesa apattijo apa^^i. 
Sambahuld apattijd ekdbapatiUU’asoajd. Sam* 
babuld apattijd. DasabapatiH'annajd. So 
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saihg'aih tasaih apattinaih dpattijo dasabapa* 
ti!ii£‘annaj6. Tasadi agg'ena samc^'anapariva- 
saih jaUati. Saiiig*6 itt'annamassa b'ikk'uno 
taaaih apattinaih ja apattijo. Dasaliapatililc'an« 
najd. Tasaih agg*ena samod'anaparirasaih dSti. 
Jassajasmatd k'amati itt'anndmosaa b‘ikk‘un6 
taaaih apattinaih ja apattijo. Dasahapa^iUk'an- 
najo. Taaath agg^ena eamod'anaparivasassa da- 
naih. So tunbasaa, jassa na kk‘amati so b'asojja. 
Dutijam pi etaiii att'aih vadami. Tatijam pi 
fitaih att'aib, vadami. Ditmo saihg'ena itt'anna- 
massa b‘ikk*vm6 tiaaib dpattinaih jd apattijd. 
Dasdbapatikk*aim&|6. ^aaaih agg'ena sam6d*&- 
naparivaad. K'amati' aahig'assa tasmd tuiibi 
drath dtath d'arajaolitl. 

Su^&tu me b*aate 6aihg*d. Ajaih itt*annam6 
b*ikk‘u sambabula sahig^adisesa apattijo apaggi. 
Sambahula apattijo dkahapafiUk'annajo. Sam> 
bahuld apattijo, Dasahapatii^'&&hdjd, So 
sadig'aih tdsaih dpatttnam ja dpattijd. Dasd- 
hapatikk’aundjo. Tasath-ogg'ena samdd'anapa- 
rivasaih jaki. Saing'd itt‘annamassa b‘ikk*uii6 
tasaih apattmadi ja apattijo. DasdhapafikU*an' 
najd. Tdsaih agg*ena samdd'anaparivasaih addsi. 
So parivutt'aparivasd ajada. itt'annamd b‘ikk‘u 
sambabald saihg'adisesa apattijo apag^i. Apa* 
tilik'annajd. S6 saflig'arii tdsaih apattinaih pa- 
iikk'annanafl ka. Apatikk'annanafi ka. K‘d* 
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rattaAminattami&tcati. Jadi 

kaUaih Saag'o itfannamassa b ikk uno twam 
Lmbahalanaib apattina* 

apatiK-annanan Ua. K-aratta* manattam da 

Xat^mb^-tbsad.g‘6. A^d. ^ 

b'ikk'u aambahala aadig-ddisesa apattijo ap fe • 
Sambahula apattijo. fikahapatikk ^ ^ ] 

Sambahula apattijo. DasahapaJiK amajo S ^ 

aaihg'am taaaih apattinaih ja a- 

hapatiUUWajo. Taaa* agg'ana aamSdMap 
riviaa* jiK. Sad.g-6 
tasam dpattlnaih ja apattijo. Das&hapati 
n&ja. Tasa* agg'Sna 

So pariTOtfa parivasb Aoa- 

sambahula Baihg'adi36a& apattjjo 

tikifanaaid. S5 saP-g-ad. . 

apattSnaih palibk-annanan ba apatiia a 
Ua fraratta* manattam jakati. Samg^ 
knnamassa b'ikk'uno tasaih »“™baMana*ap 
ttaa*. PatiUk Wnaf. ka' “P^/a'a^an U. 
Ii:‘arattaili manattam deti. . 
mati itt'annamaasa b‘ikk uno^ ^aaaiii „riatilc- 
lanaih apattinatli patiUK'annanan ka P 
U'annanafi ka. K'arattaiii manattaesa dana*. 
S6 tupbasaa jaasa nakk‘amati b 6 b'aaejja. 
jam etaih atfa* vadami. 
itfannamasBa b'ikkSino t&sath aambabulftnam 
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apattinarii patiUk'annanaM lia apatiUK'annanan 
Ua. K'axaUaih manattath k'amati satiig'assa 
tasma tuijM evaih etaift d'arajamiti. 

Sunatu me b‘ante saihg‘6, Ajaiii itt'annamo 
b‘iltk‘u sambahula saibg*adisesa apattijd apa^gi. 
Sambahtila apattijo. EkahapatikU'annajo. 
Sambahula apattijo. DasahapatikU'aimajd. Sd 
saihg'aih tasam apattinaih ja dpattijo. Dasa* 
hapatiklj'annajd, Tasadi agg‘ena eamod'anapa- 
rivasam jaUi. Saihg‘6 itt'aunamassa b‘ikk‘un6 
tdsaih fipatilaatb ja apattijd. DasahapatiHi^'an’ 
ndj6. (Tdsatb agg'ena samod'anaparirdsaiti addsi. 
S& parirutfaparirdsd ajam itt'asndmd b‘ikk^ 
saiubahuld saihg^ddisdsd apattijo dpaggi. Apa- 
ti^k'anndjd. Sd samg'aib tdsaih sambahuldnaih, 
dpattlnaih patiUk'anuaQau ka apatiUk'anndnafi 
ka. ICdrattarn madattaih jdUl. Satiig'd itt'an- 
ndmassa bHkk'uno tdsath eambabuldnaih dpatU' 
narii. Patikk'aunanafi ka. Apatikk'anndnan ka. 
K'arattaiii mdnattath addsi. So manattd 

samg'ath abVdnam jdkati. Jadi saibg'assa pat- 
takallatii samg'o itt'aundmaih. b*ikk*aiii abb'ejja. 
£sa uatti. 

Suoatu me b*ant6 eariig’o. Ajaiii itt'anndmo 
b‘ikk‘u sambahula saibg'adisesd apattijd dpa^gi. 
Sambahula apattijo. Elkahapatikk'anndjo. 
Sambahula dpattijd. Dasdhapatikk'anndjo. Td- 
saih agg’ena samod'anaparirasam jdki. Saihg'o 

B 
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itt'anndmassa b'ikk'uad tdsaih dpattfnaih jd 
dpattijo. DasahapatilcU'annajd. Taaatii ag- 
g‘eiia Bam6d'anaparivasarii adasi. S6 parivut- 
t’aparivdsd ajaih itt'annamo b‘ikk‘u Bambahula. 
saibg'adiseaa apatlijo dpag^. Apatil£li*annaj5. 
S6 sathg'aiii tdsam eambahuldnadi dpattlnaih. 
FatiliU'anndiiafi Ua apatiEcIc'annacau lea. K'arat- 
tatii manattath ]d1d. Saitg‘6 itt'annamassa 
b*iklc‘un6. Tasaih Bambahulanatii dpattinadi. 
Patile^'annanan lea apatllek'a&sdaaS ka. K*d- 
rattath mdnattatb addsi. Sd Ui::u?a znanattd 
Batiig‘aTb abb'anatii jdkati. Sailig'6 itt'aimdmaili 
b'ikk'uih abb'eti. Jass&jasmatd k'amati Itt'an-*' 
Q&massa b*ikk‘uQO abb^dnam sb tu^bassa, ja na 
kk'amatj bo b'aaejja. Butijom pi dtaih att‘aiii 
Tadami. Tatijam pi etarii att‘aifa radami. Ab» 
b'itd saihg'ena itt'annamo b‘ikk‘u : K'amati 
saihg'assa taemd tuphi evam etaih d'drajarntti. 

PativaBam eammeldijami. VattaA sammadi- 
jami. Dutijam pi. Tatijam pi t*6n gjane jit. 
Parivfisam lukk'ippami. Vattam nikk'ipp&mi. 
Bntijam pi. Tatijam pi t‘do gjace jGt. Mdnat- 
taiii sammadijami. Vattarii sammadijami. Bu- 
tijam pi. Tatijam pi t^dn gjane jut. IVIanattaifi 
nikk'ippami. Vattam nikk'ippami. Butijam pi. 
Tatijam pi t‘6n gjane jdt. Imina pufifia kam- 
mena b‘ava b*avS amitta sb ’gaib labb'anti td._ 
Labb‘itva na varaift Ifibbanam pdpupbi ! 
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SaM0‘aDI 3ES\ KAaiMAVAKA 
Nam6ta88ah'agavat6araluxt68amindsanibudd^assal 
Su^&tu mo b'ante eamg'o A3ani itt'annamo 
b'lkk'u sarftbahula saibg'adisesa apattijo apag^l. 
Sambabulaapattijo Ekfihapatikk'annajo Sam- 
bahula dpattijo Dvihapatikk*anndj6 Sam- 
babula apattijo Tihapatikk'annajo Sambahu- 
\a dpattijo Katfihapatikk'aim&jo S a 
Pafikahftpatikk‘aimaj6 S a. K'abapatikk'an- 
najo S d Satfcahapatikk‘anndj6 S d Att‘d- 
hapatikk'annajd S d Navdbapatikk'anndjd 
S d Dasdhapatikk'acmdjd S& sadig'am dpat- 
ttnam jd dpattijo Paadhapatikk'annajd TlsalU 
ngg'dna samod^dcapaiivasam jdkati. 

(wwiVy) 

Sunatu me b'ante earag’o Ajam itt'anndmo 
b‘ikk‘u sambahuld sadig'ddisesa dpattijo dpaggi 
Sambabulaapattijo Lkabapatikk'annaj^d S d 
Dvihapatikk‘annajd S a Tihapatikk‘annaj6 

K‘araati earag‘assa tasma tunbt fivadi eti 
d'drajami. 

Saiio‘adis63a Kabcsiavaka 
Nam6 taaaa Vagarnii arahatS eartnndsambiidd'assa / 
Abaih b'ftntd eambahuld saibg'ddisesa dpattijo 
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apaM*. Sambahula, apattijo. 
liknnajo, Sambahula fipattijo, 
kli'annajo. Sambahula apattijo. TihapatiU an 
naj6. fembahula apattijo. KaWhapa ikk au- 
najo. Sambahula apattijo. 

najo. Sambahula apattijo. K ahapatltt ann J . 
Sambahula apattijo. Sattahapajikk aimajo. Sam- 
bahula apattijo. Atf^apatiffaimajo. 
bahula apattijo. NavahapatikkWjo Sam 

bahula ipattijo. Dasahapatikt'anuajo. So ham 

b'ante samg'a* tasam apattmaiu ja ' 

TSsaih agg ena^ samo 


Da8ahapatilik‘ann§.j6. 

d'anaparivtlsaiti jaliimi. 'r,T„_„s„a 

SunJtu mS b'anto samg'd : Ajam 
b‘ikk'u sambahuU saitig'idisSsa 4 pattijo_apa^^i. 
Sambahula apattijo. 

_ Sambahula apattijo. “““’a- 

So aamg'aih tasadi apattiuaih ja 
hapatikk'annajo. Tasam agg ena 

TaMih jakati. “ tttaam 

samg'o itt'annamassa b'iUk uno taaaitt p 
ja Ipattijo. Dasahapatikrannajo. Tasam ag 
g'ena samod'anaparivasaiii dadojja. 

.Su^atu me b'ante Baihg‘6. Ajaiii itVannamo 

b'ikk'u eambahula. samg'adisesa apattijo apaggi. 
Sambahula apattij6. EkahapatikU'annajo. P® 
— Sambahula apattijo. Dasahapatikk annajo. 
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So saiiig^aih t^aih ^pattinaih jS. apattijo. Da- 
BdhapatiRU'aimajo. Taaaih agg'ena samod'a- 
naparivasach jaUatj. . Saihg‘6 itt'annamassa 
b'ikk'uno tasaih apattlnadi |a apattijo. Dasaha- 
pa{ilck‘annaj6 taaarii agg*ena samod'anapari- 
vasarfi deti. Jassajaamato k'amati itt'annamassa 
b'ikk'ano taaaih apattinadi ja dpattijo. Dasa- 
hapatiUU'annajo. Tdsam agg'ena samod'anapa- 
riva^assa danaiii bo tunbassa. jassa na kk'amati so 
b'asejja. Dutijam pi, tatijam pi eta\h att*ari\ 
vadami. Dinn6 saujg‘ena itt'anndmassa b‘ik- 
k‘un6 tasarii dpattinaih jd apattijd. Dasdbapati- 
'kU'annajo. Tdsaih agg^ena samod'dnapariv-dsd 
U'amati saihg'assa tasmd tvipbi evaiii etaih 
d‘arajamiti. Parirasaiix sammadijami. Vattaai 
sammadijami. 

Abaiu b'ante satQg'ddisesa sambabula apattijo 
apaggirii. Sambah\da apattijo. Ekahapati- 
kk'annajo. — la — Sambabula dpattijo, Dasaha- 
patikk'anuajo. So ’baih b'ante saibg'am tasaiii 
dpattinaih ja apattijo. DasdbapatikJc'onnajo. 
Tdsaih agg‘ena samod'anaparivasaih jaki. Tassa 
me sazhg'o tdsaih dpattinaih ja apatiijo. ' Dasa- 
hapatikk'annajo. Tasaih agg'ena samod'aua- 
parivasaih adasi. So ’haih parivassapi eva .di- 
jam* abath b'ante. Eva dijatiti. Mam sam- 
g‘6 d'dretu. Parivasaih nikk‘ippami. Vattaih 
uikk'ippami. Aham b*azite sambabula saihg'd- 
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dis^sa apattijd &pag^. Sambahul& apattijd. 
£kahapa{il<K‘annajd. — la — Sambahula apattijo. 
Dasahapatikk'aiinajo. So ’haib b*ante sam'gaifi 
tasarft apattmaift ja apattijo. DasaliapatikU'an- 
najo. Tdsaih agg'ena samod'anaparivasaili jaUi. 
Tassa me saiiig‘d tasadi apattinam ja apattijo. 
DasahapatiKk'aimajo. Taaam agg'ena sam6d‘a- 
naparivasarh adasi. So ’ham b‘ante pariviitt‘a- 
parivaao. Ahaih b*ante eambabula saifag'adisesd 
apattijb apaj:^i. ApatiUk'annajo. So ’ham 
bjante samg'atfa tasam sarnbahulanam fipattlnam 
patikU'annanafi lea apatiUU'annanaii lea. ^‘drat- 
tarn manattarn jdUami. Tikk'attum j&lcitobbS. 

Snpdtu m3 b*ante aamg’d. Ajam itt‘annam& 
b’iklc'u sambahula samg'&disesd apattij6 dpa^^i. 
Sambahulaapattijo. £kBhopatiltli‘annaj6. — ma 

— Sambahuld opattijd. DasahapatiKk'onndjo. 
So samg'am taaam ipattioam ja apattijo. Dasa* 
hapafilclc'azmsjd. Tasaifa agg'dna saaadd'aaapa- 
rivaaaiit adasi. Sazhg‘5 itt’anoamassa b'ikk'und 
tasam apatttnam ja apattijo. Dasahapafil{I'’an- 
najo. Tasam agg'ona samod’aaaparirdsam 
adasi. So parirutt'aporirfisd. Ajam itt'annimd 
b’ikk'u sambahcld samg'idlsess dpattijd apaggi. 
ApatikK'annajd. So sadig'am tdaam sainb^u* 
Idnam Apattina* pa(iRK‘annAnafi Ka. K‘arat* 
tarn manattarn jaRati. Jadi samg'assa patta* 
kftllam saitig’d itt'annfimassa b‘ikk*un6 tAsarii 
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eamljahulanaih apattinam, patikl£*annanan ka, 
apafikL'annanan ka. K'drattaih manattaih da-* 
dej]a £sa fiatti : 

Su^atu me b'anto saUig*© Ajaih itt'annamo 
b‘ikk‘u Bambabula saifag'adisesa apattijo apa^gi 
Sambahula apattijo Ekahapatikk'aimdjo Sam- 
bahula apattijo Dasabapatikk’annajo So 
8aifag*atli tasaih apattmaih jd apattijo Dosaba- 
patik*annaj6 Tasarh agg’ena samod’anapanva- 
sam jaki Saibg'o itt‘aimamassa b‘ikk‘un6 tdsadi 
apattinaiii ja apattijo DaBabapatikk’annajo 
Taaadi agg*dna sarndd'anapanvasaiii addai So 
panvutt aporiveisd Ajam itt'axmam6 b’lUEHl 
sambahuU eatbg'ddisdsa &pattij6 dpag^i. 
Apatikk'annajo Sd samg^aib tasam sambab^d'* 
nam dpatttnaih patikk'annanafl ka apatikk'an- 
ndnanka K'drattam-inanattam jdkati Samg'b 
itt'annamassa b‘ikk‘und taaam Bambahuldnam 
apattinam patikk^annanaft ka, apatikk^annanan 
:{a. k'arattam mdnattaib deti Jassajasmato 
k'amati itt'annamassa b'lkk'uno tasadi sam- 
babulanaih apattinam patikk'aunanafi ka, 
apatikk'annanab ka, Vaxattaih rndnatassa da> 
nam, 60 tni^assa , jassa na kk'amati sd b'aaejja. 
Dutijam pi, tatijam pi etam att‘am vadami. 
Dinno eamg'ena itt'anndmassa b'lkk'uno tasam 
Bambabulanam dpattSnaiii patikk'annanaii ka, 
apatikk‘annanafi ka, k'arattem mfijiattatii K‘a>- 
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mati saibg'assa tasma tunh! evadi Staih d*araja> 
miti. Manattam Bahada|a pi. Vattaih sahadaja 

pi- ^ ^ 

Ahaiii b‘ante sambahula sathg’adisesa apattijo 
dpaqgiih. Sambahula apattijo. Ekahapati- 
Uk'annajo. — la — Sambahula apattijo. Dasafaa- 
pajilcli’annajo. So ’haih b‘ante saiiig'aiii tasarii 
dpattinam ja apattijo. Dasabapatikk^annajo. 
Tasaih agg'ena aamod'anaparivdsaui jala. Tassa 
me saitig'd tasaih apattinaih ja apattijo. Dasa- 
hapatikk‘annaj6. Tasaih agg’ena samod'ana- 
parivdsaih adasi. S6 ’hatij parivutfaparivasd. 
Ahaih b'ante sambahula saihg’aclisesd dpattijd 
dpa^^iih. Apatikk'ann&jo. S6 samg’aih tasaih 
sambahulauam apattto^ pafikii'aniianafi <ka 
apatlkk'annanan Ua. El’arattaih mdnattaih 
jakim. Tassa me saibg’o tdsaih sambahulanaih 
apattinaih patikk’annanan ka apatikk'aimanan 
ka. K’arattam maoattaih adasi. So *baih ma- 
nattaih varani. Eva dijam’ abaih b’ante eva 
dijatiti. Samg’d d’aretu. Afdnattaihhikk’ippsiQi. 
Vattam nikk’ippami. Abaih b'ante sambahula 
sarag’adiseaa dpattijo dpa^^ih. Sambahula dpat- 
tij6, EkahapatikK’annajo. Sambahula apattijo. 
Dasahapatikk’annajd. So ’bath b'ante saihg’aih 
tasaih apattinaih ja apattijo. Dasdhapatikk'an- 
najo. Tasaih agg'ena samod’anaparivasaih adasi. 
So parivutt’aparivaso abaih b'ante sambahula 
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8arhg‘adjs6sa apattijo apaggi Apatikk'annajo 
So ’haiti b'ante aatf^'aih tdsaib sambahulaaarti 
apattinaih patikk'annanafi ka, apatikk'annanafi 
ka, k'arattam manattam jakiiii Tassa me sariig’o 
tasam sambahulaoaiii apattlnam patikk'annanan 
ka, apatikk'annanaQ ka itaraitattx manattaih 
adasi So ’bath b'ante kuxDamdnatto samg'aih 
abb'anam jakami Tikk'attum jakitabbo 
Sunatu me b'ante samg'o Ajaih itt'annamo 
b'lkk'u eambahvila aamg'adiseaa apattijd apaggi. 
Sambabula dpattijd Ekdhapat^kk'aiuidjb — pa 
— > Sambahuld dpattijo Dasabapatikk'annajd 
S6 samg'am tdaam dpattinaib ]a apattijd Das£- 
bapaiiU.‘atma]6 Tasam agg'dna samod'anaps'* 
nvasam jaki Samg'o itt'annamassa b'lkk'uno 
tasadi^patttnath ]a apattijd Dasabapatikk'an* 
najd Tasam agg'enasamod'anapanvasam adSsi 
So panvutt'aparivEsd Ajam itt'annimo b‘ikk*u 
sambabula Sadig'adisesa apattijo apaggi Apa> 
tiUc'annajd So samg'am taaaib sambahulanaib 
apattlnam patikk'anndnaS ka, apatikk'annanan 
ka K'arattam manattam jaki Samg'o itt'an- 
namassa b'lkk'nno tasam sambahulanam apat> 
tlnam patikk'annanau ka, apafikk'annanafi ka, 
L'arattam manattam adasi. So kmnamanattd 
saihg'am. abb'airnm jakati Jadi samg'^sa pat- 
takallam saing'd itt'annamaib b'lkk'nm abb'ejja. 
t,sk natti 
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Sunatu me b’&nto eariig'o. Ajarfi itt'annSmd 
b'ikk'u %ambahula saibg^adiseaa apattijo fipaggi. 
Sambahtila apattijo. EkahapatikJs'annajo.- — pa 
— Sambahula apattijS. Daaahapatililc'annajo. 
So saing'ad} tasam apatiinaiti ja apattijd. Dasa* 
hapatiUU*atmdj6. Tosatfi agg'ena samdd'dna- 
.parirasaih jaki. Sarag'd itt'armamassa b‘ikk*un6 
tasadi apatttnaib ja apattijo. DasdhapatiUU'an' 
sajo. Tasarh agg'aaa samod'a&aparirdsarh adasi. 
So parivutt'aparivdao. Ajam itt'anndmo b'ikk'u 
sambahula saiiig'adisesa apattijo apag^. Apa- 
> tlH'anndjd. S6 satbg'adx t&saiii eambahuldaaiti 
ipatUnaip patikk’anodDafi ka, apatikk^ancdnab 
ka. it'arattaiii maaattaiii jdici. Samg'd itt’aD* 
ndmassa b‘ikk'un6 tdsaib sambabulanaih apattN 
natb pa(jkk*atmanaa ka epatikk'annSnafi ka. 
K*arattatii manattaih adasx. Sb.-lanoanidnatto 
sarixg'arh abb'dnam jdkati. Sariig'd itt’annamaih 
b*ikk*urii abb'etu. Jasaajaamato k'amati itt'an- 
namassa b'ikk'uoo abb'anam, so tu^hassa, jassa 
na kk'amati, so b'dsejja. Dutijam pi etaiti atfadi 
vadami. Tatijampietaiftattajiivadami. Abb‘it6 
aaifag‘ena itt'anndmo b'ikk’u. K'amati saibg'assa 
taame tophi ; eva* ©taifa d'arajamSti. Jatt'a 
kamiDDkataiii pnflfiaih tatt'a kona b'ari b'avd 
eaihsarantd uUkeko. 
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SAio'ADisfisi KamjiavX^I 

Ahaib b'ante sambahula aaiiig'adiseaa Apafctijd 
apa^gim. Apattiparijantam na ^anami, ratti- 
parijantaifa na ^andmi. Apattiparijantam na 
sarami, rattiparijantaili na aarami. Apattipari- 
jante vdmatiko, rat tiparijanto rematiko. So ’haiii 
b'antd saihg'am taaam apattinam sudd‘antapa- 
rivasam jakami. 

Sunatu me b'ante sanig'o. A)Qm itt'anndmd 
b'ikk'u sambabnld saAg'&disSsd apattijo dpag^i.' 
Apattiparijantam na gdndti, lattiparijantam na 
^dndti. Ipattipaiijantaiii na earati, rattiparijan* 
tain na sarati. Apattiparijante vlmatlkb, ratii* 
parijantS yematikd. 66 Bamg'aih tdsam apatU' 
naiii sndd'antaparivdaam jakati. Jadi saipg^assa 
pattakabadi saibg'o itt'asndmassa b'ikk‘uno 
taaam apattinaih sudd'antapariyesaih dadejja. 
natti ~ 

Supdta mo b'ante saibg'd. Ajam itt'annamo 
b'ikkhi eaznbabola eamg'adisesa dpattijo apaggi. 
Apattipanjantaih na ^andti, rattiparijantaiii na 
gandti. Apattiparijantam na sarati, rattiparijan- 
tam na earati. Apattiparijante vematiko, ratti- 
pariiant6 vematikd. So eamg'am tasam apattl- 
naih Budd'antaparivasadi jakati Samg'o itt'an* 
ndmasBa b'lkk'uno tasaih apattinaiii audd'anta* 
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paiiv^aA deti. Jassajasmato k^amati itt'an* 
namassa b'ikk'und tasaih apattinaih sudd'an* 
taparivosassa danam ao tui^assa. Dutijam pi, 
tatijam pi etarh att‘aih vadami. 

Suiiatu me b'ante saitig*6. Ajaiii itti'annamo 
b*ikk‘u Eambahula. saibg'adisesa apattijo apaggi. 
Apattiparijantaifa na j^anati, rattiparijantarh na 
ganati. Apattiparijantaib na sarati, rattipari- 
jantadi na sarati. Apattiparijante vematiko, 
rattiparijante vematiko. So satijg'am tasaifa 
apattinaih sudd'antaparivdsaib jalcati. Sadig'd 
itt'annamassa b'ikk'und tdsam dpattinaih sud* 
d'antaparivasaih deti. Jasadjasmatd k'amati 
itt'annamassa b'ikk'und tdsam apattinaih sud* 
d'antaparivdsassa danaih ad tuohassa, jassa. na 
kk'amati, so b'dsejja. Tatijam pi otatii att'aih 
vadami. 

Sundtu me b'ante earijg'd. Ajahi itt'annamd 
b'ikk'u sambahuld sathg'adisesd apattijo apa^^. 
Apattiparijantazh na ganati, rattiparijastam na 
ganati. Apattiparijantam na sarati, rattipari- 
jantaih na. sarati. * Apattiparijante vematiko, 
rattiparijante vematiko. 66 samg'aih tdsaih 
apatUnam sudd'antaparivaeaih jakati. Saihg'd 
itt'annamossa b'ikk'und tasaih apattinahi sud' 
d'antaparivdsaih deti. Ja^ssajasmatd k'amati 
itt'annamassa b'ikk'und tasaih apattinaih sud- 
d'antaparivasassa ddnam ed tui;iha8sa, jassa na 
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kk'amafi, so b'dseija. Dinno saiftg‘ena itt'an- 
namassa b'ikk'uno tasaih dpattinam sudd'anta- 
parivaso. K'amati sailig'aesa tasmd tuijhi, evaiu 
etath d'arajami. Parivasam sammadijami ; vat- 
taiii sammadijami. 

Aham b'ante sambabula sarfig'adisesa apattijo 
apaggim. Apattiparijantaih na ganami,_^ratti- 
parijantam na ganami. Apattiparijantaiti na sa- 
rami, rattiparijantarti na sarami. Apattiparijan- 
te vematiko, rattiparijante vematikd. So ’hativ 
b*ante samg'aili tasam dpattinam audd'an- 
taparirdsaib jdUim, tassa me &amg‘o tasam 
dpattinam sudd'antaparirdsam adasi. 86 *bam 
b'antd parirdsassami evadijam* aham b‘ant§ 
iTadijaiitimam samg’d d'aretn. Vattam nik- 
k'ippami. Parivisam nUck'ippami. 

Parivasam sarnatam nitt'itam. 

Aham b'ante sambabula samg'adiscsd apattijo 
apaggim. Apattiparijantaih na ganami, rattipa- 
rijantam na ganami. Apattlparijantam na sa- 
rami, rattiparijantam na sardmi. Apattiparijan* 
te vematiko, rattiparijante vdmatiko. So ’haiii 
b'ante samg'am tasam iipattiaam endd'anta- 
parivasam jdUrb, tassa me samg'o tasam apat- 
tinam sudd'antapaiivasaih adasi. So parivut- 
t'aparivaso. Aham b'ant© sambabula samg'adi- 
sesa apattijo apa|-|iiii. Apatikk*annajo. S6*ham 
b'ante saiiig'arti tasam sambabuldnaih apat- 
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tlnaiii patiltk'annanafi apatikk'annanafi ka, 
K'arattadi manattani jakami. 

Su^atu me b'ante saujg‘6. Ajaih itt'annamo 
b'ikk‘u sambahula aamg'adisSsd apattijo apa^^i. 
Apattiparijantaih na ^andti, lattiparijantaiii na 
^anati. Apattiparijantaih na sarati, rattipari- 
jantaib na sarati. Apattiparijante rdmatiko, 
rattiparijaatd vematiko. So sarhg'atii tasaiii 
dpattinaiii audd'antaparivdsam jaki. Samg'6 
itt‘anndmas3a b'ikk‘on6 tasaib apattinaih sud- 
d'antaparirasazft adaai. So pari7utt‘apariTds6 
ajaA itt'aQQdmd b*ikk*u sambahuld samg‘ldis6sa 
•dpattij^dpa^^, Apatikk^otmajo. S6 saifag'aih 
*^fi8am Bambahulanaib apatUnaib patikk*ann&&a!l 
ka, apatikk’anndnaS ka. it'drattaiii manattaiii 
jdkati. Jadi sadig'assa pattakoUam, Baibg*6 
itt'annamassa b'ikk'uno tasaiji sambabulanatii 
apattinaiii patikk'annanafi Ua, apatitk'annanan 
ka, k'drattafii'maDattaiii dadejja. Esa fiatti. 

Suijatii md b'anto-satiig'o. Ajarii itfc'annamS 
b'ikk'u Bambahuld saiiig'ddiseBa dpattijo dpag^i. 
Apattiparijantaiii na gandti, rattipariiantatix na 
^dnati. Apattiparijantaih na sarati, rattiparijan- 
taih na sarati. Apattiparijante vematiko, ratti- 
parijante vematikd. S6 samg'aih tasaih apatti- 
naih Budd'antaparivaaaih jdki. Saiiig‘6 itt'an* 
ndmaesa fa‘ikk‘un6 tasaih dpattinaih sudd'anta- 
paiivfisaih addsi. So parivntt'aparivdso ajaih 
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itt'anoamd b‘ikk*u sambahuitt aamg'adiseaa 
opattijd apaggi. Apa{ikR*aniidj6, So saiiig'arii 
tasaih sambahulanadi dpattinam patikk'oimanan 
ka, apatikk'annanafl ‘“ka, t'arattam manattarii 
jakati. Sarbg‘6 itt'annamassa b'ikk'uno tasaib 
Bambabulanath dpattloam pafikk‘annanaii ka, 
apatikU'annanafi ka k'arattaiii manattadi deti. 
Jassajaamato k*amati itt'annamassa b‘ikkSin6 
tdsarh Bambahulanaih apaltinam patiKk'ann&nafi 
ka, apatikk'aniiianan ka k'arattaih manattaasa 
ddnam, ed tunbassa, jassa ca kk'amati, ed basejja. 
Tatijam pi etara att'aib Tadami. 

Sunatu m$ b’antd saihg’d. Ajatb itt'annamS. 
b'ikk'u sambahuld eamg'adisdsd dpattijd dpa^gi. * 
Apattiparijantarh na ^dnati, rattiparijantaiii na 
ganati. Apattiparijantaih na sarati, rattipari' 
jantaih na sarati. Apattiparijante vematiko, 
rattiparijantd rematikd. 56 6nri3g*am tdaaiii 
npattinaiii sudd'antaparivasajh jdki. Bajng‘6 
itt'anrtdmassa b'ikk^ino tasaib dpattinam eud- 
d'antaparivagaih adSsi 86" panvntt‘aparivas6 
ajam itt‘annamd b'ikk'u saiabahuid aamg'ddisesa 
dpattijo dpa^gi Apatikk'anndjo. So sam'gam 
tasam sambahuUnaiti dpattinam patikk’ann&nafi 
ka, apapUk’anndnafi ka. K’arattam manattam 
jdki. Samg‘6 itt'anndmasaa b‘ikk‘un6 tdsaih 
wimbahulanam dpattinam patikk‘anndnafl ka, 
apatikk‘annnnail ka, k'arattaih manattaih doti. 
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tina* patitt'annanail Ka, apatiK'anntaaS Ua. 
K'arattam manatta* jatiam. ittwamo 

Supatu mo b'anto »amg‘o. 
b'ikk'u eambabula samg-Sdiaesa apattijo ipa^^ . 
A^^tiparijantam na 

6-anati Apattipariianlaiii Barati, ratt p ^ 
fantam Apattiparijanto^^ma .ko 

iattiparijanto vematiko. _So aamgam team 
Spattinaih audd'antapanv^am jaU bamg 
itt'annamassa b'ikk-tmo tasaih 
d'antaparivasaih adiUi. So panvutt aparivaso 
ajam itt'anndmd b-jkkHi sambahula aamg adisesa 
iiattiiS 5pa4«. ApatiK‘annij6. S6 aatiig aib 
4&am4S.alSlSpam ipattinam pafiK'anbS^ 
la SSk'anpanaii Ka. A'teattajb m8n?Uaib 
iiUati Jadi saibg'aasa pattakallam, “P® 
tSm.ama33a b'ikkW taaam 

apattinam patiK-aonanan Ua, apa|;tt anaanafi 
Ua k‘drattaib manattam dadejja. Eaa 

Sup“tu m“ b'anto-Bamg'd. Ajam itt'anaam 
b‘ikk\ aambahvda Sa.lig‘o^se8a “P'‘“.‘.>° "J°®aa 
Apattipariiaatam aa gaaati, ''“‘‘‘P“”*y jp^n. 
ainati. Apattipariianlaa. aa aarati, aatbpalV 
L, aa aarati. Apattiparijanto vemat.kd rat 
parijaate vematikd. S6 aa*g-am ‘aaa* SpatH 
aaia Budd'aatapanvaaam jaki. Samg o l 
n&maasa Vikk-aao tSsam apattiaa* Budd aata- 
parMaam adad. So parivutfaparivaao ajarn 
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itt'annamo b'ikk'n sambabula aaifag'ddisesa 
apattijo apa^^i. Apatikk'annajo. So satiig'am 
tasam eambahulanaiii apattinaib patiklt*aiinanafi 
ta, apatiUk'annanan Ua, k'arattatii manattasb 
jakati. Samg'o itt'annaniassa b'ikk'uno tasaih 
sambabnlanaih apattinatii palikk'annanafi ka, 
apa\ikk.‘aimatiaii Ua t‘atattail\ manattam deti. 
Jasaajasmato k‘amati itt'annaraaasa b'xkkSino 
tasam sambahtilanam apattinam patikk'annanafi 
ka, apalikk'annaaab ka k'arattaih mdnattassa 
d&nam, g 6 tunbassa, jassa pa kk'amatii, bdsejja. 
Tatijam pi dtam att*am Taddmi. ^ 

Sut)dtu md b'onta aaihg'd. A}aih itt'aimazQb 
bHkk'o Bambahold sarhg'adisSsd apattjjb dpa|g^i.-^ 
Apattiparijantam na ^dn&li, raltiparijantaih na 
ganati. Apattiparijantam na aarati, rattipari- 
jantaA na earati. Apattiparijante vcmatiko, 
rattiparijante vematiko. So samg'atn tasam 
apattinaiii sudd'antapaiivasarii jaki. Saiiig‘6 
itt'annamassa b'ikk^uno tasatb dpattinam sud- 
d'antaparivasam adasi. So parivnttVparivaso 
ajadi itt'annamo b‘ikk*u aambahnla saiiig'adisesa 
apattijo apaggi. Apatikk‘annaj6. So sarii'gam 
tasam sambahulanam Spattinaih patikk'annanan 
ka, Qpatikk’annanafi ka. Iv'arattam manattarh 
jaki. Sadig‘6 itt'ann&massa b‘ikk*un6 tasam 
sambabnlanaih fipattinam patikk’annanafi ka, 
apatikk'anndnafl ka, Varattam manattath deti. 
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Jassajasmatd k'amati itt‘aTmamassa b'ikk'uno 
tasaih Bambahulanam apattinaih patiH'annanan 
ka, apatikk'aimanaQ ka. K'arattam manattassa 
danarb, sd tuijhassa, jassa na kk'amati, so 
b'asejja. Dinnaih saiiig'ena itt’annamassa b‘ik- 
k*und tSaath sambahuIaQarh apattinarh pa^i* 
kk'annanau Ua apa^ikk'annanan ka k'arattani 
manattani. K'amatl saibg'assa tasma tunbb 
erath etaih d'arajami. 

Aham b*ante sambahu1& satbg'ddisesa apattijo 
dpa^^idi. Apattiparijazitari) na ^andmi, ratti* 
parijantaiti na gandmi. Apattiparijantatii na 6a> 
r&mi, rattiparljantaih nasarami, Apattiparljan* 

■ tS vSmatlkd, rattiparijantd rdmatikd. Sd 'ham 
b'antS aaiiig'aih tfiaarh apattinath andd'antapa- 
rivasaih jakldi, tassa me saing'o tSsaiii dpat> 
tinaifi sudd’antaparivasaifa adaai. So 'ham b ‘an- 
te parivutt'aparivaso, abad^ b‘ante sambabula 
samg‘adisesa Apattijo Apa^’giih. Apatikk'annajo. 
So ’haih b‘ante samg'aih tasaih sambahuldnaih , 
apattinaih patikk'annanafi Ka, apatikk'annanafi 
ka. ]K‘drattarii manattaih jdkiiii. Tassa ' md 
satiig'd tasajh aambahulanaih apattinaih pafi- 
Kk'annanaS ka, apatikk'aananafi ka k'arattarii 
raAnattaih ^ adasi. So 'haih b'ante manattarh 
k'ardmi Svadijam’ abarii b'ante evadijatltimatfi 
8ahjg*6 d'areta. Vatta* nikk'ippami taa-nik- 
k'ippatni. 
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Abb'^Uta-KaioiavakA 

Ahaili b’ante Bambahma 8auig*adisesft ipaltij6 
apaggirii Apattipanjantam na ^anami, ratti- 
pariiantarfi na ganami Apattipanjantarh na aa- 
rami, rattipanjantam na aarami Apattipanjan- 
te vematiko, rattiparijante vematiko So ’hath 
b'ante samg'am t^aih apattinaih sudd'an- 
tapanvasam jakjih Tassa me samg’o tasaih 
apattinam audd’antapanv^aih ad^i S6 '-haih 
b*ant§ panvutt‘apanvas6, aharfi b*antS samba- 
hida samg'MiBesa apattijo Spaggiih Apafa* 
kk'annd^d So ’bam b'antd samg'aih tisam sam- 
bahulaoarh apattinam pat)lJv*aandnafl ka, apa- 
tikk'aunaiiah ka, k'arattaih rndnattatii jaknh 
Tassa me samg'd tdsam eambabuldnam apattinam 
patikk'annanan ka, apatikk‘anndnah ka k’arat* 
taih mdnattam adasi So ’ham b'ante kmna- 
manatto saiitg'ath abb’aoajh jdkumi 

Sapatu me b’ante eanig’o Ajam itt'annamo 
b’ikk’u sambahula samg’adisebd apattijo apa^gi 
Apattipanjantam na ganati, rattipanjantam na 
gandti Apattipanjantaih na sorati, rattipan> 
jantaih na sarati Apattipanjante _ vematiko, 
rattiparijante vematiko So samg’aih tasam 
apattinam sudd'antapanvasarii jdki Saibg‘6 
ill’annamassa b’lkk’uno tasarti apattinam aud- 
d’antapanvasam adasi So panvntt'apanvaso 
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Itfc'nnnamaiii b*ikk*uili abb'eti. Jassajasmato 
k‘amati itfc‘annamassa b‘ikk*un6 abb'anaiii, so 
tunhassa, jassa na kk‘omati, so b'asejja. Dutijam 
pi etam att‘am vadami. 

Sunatu me b‘ante saiiig'o. Aja xtt'annamo 
b‘ikk‘u sambahula saing'adisfea, apattijd apa^^i. 
Apattiparijanlaiii na ganati, rattiparijantaih na 
^anati. Apattiparijantam na sarati, xattiparijan- 
tani na sarati. Apattiparijant© venfatiko, ‘ratti- 
patijantS vcmatikS. So saing'atn tasaih apatfJ- 
nam audd'antaparirasarti |ikl. Saing‘6 ifct'an- 
namassa b'iick'und tasaiii dpnttina'm sudd‘anta* 
parivdsaih adaai, S6 pariTutt'aparivdso ajaifi 
itt‘anndmd^ b‘ikk‘u aambahuld * samg'adisSsd 
dpattijd dpag^i. ApatikK‘anndj6. S6 samg’oift 
tasaiii sambaliuldnaiii dpattlnani pntikk'anndnai! 
Ka apatikK'annanau ka k'nrattaiU mdnattaih jaki. 
Saing*6 itt'annaraassa b‘ikk‘nn6 < tosam samba- 
hulanaih apattinanx patiUK'annanaii .Ka apati- 
kU‘aundnan Ua k’arattaih manattath adasi. 'So 
Uinnamanatto satltg'aiU abb’dnaih jdkati. Satlig‘6 
itt'annamarh b‘ikk‘ujh abb'eti. Jnssdjasmato 
k’amati itt'anndmassa b*ikk*un6 abb'dnaiix, b 6 
tunhassa, jassa na kk'amati, so b‘asejja. Tatijam 
pi etaih att‘aiix vadami. 

Sundtu me b'anto saitig'o. Ajaih itt'annamo 
b‘ikk‘u sambahula saihg^adisdsd dpattijo apa/^gi. 
Apattiparijantaiii na gdnati, rattipnrijantaih na 
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ajaiii itt^annamd b‘ikk‘u sambabula sathg‘adisesa 
apattijo apaggi. Apa{ikU‘annaj6. So saitig'ash 
tasaih eambabulanani apattinam patikk‘annnnaS 
Ka, apatillli‘annanan Ka K'nrattaiU manattaih 
jaki. Saiiig*6 itt'annamaasa b'ikk’uno tasaih 
sambahulaQaiii apattinaih pati!<U‘anndnan ka, 
apatilcli*annanafi Li k'drattaiii nianattaih ki^Jia' 
manatto aaibg'aih abb'Inajh jalcati. Jadi aaiti- 
g'aaaa patftikallaia saing'o itt'annamaih b'ikk'uiia 
abb'eiJa. t!sd flatti. 

Suzjatu me b'anto saiiig'd. Ajaiit itt‘annaa)6 
b'ikk'u eambflbula saiijg'ddisesd ftpattij6 apa^^. 
ApattiparijantaiU na ^ndti, rattiparijantaih na 
gdadti ; dpattipatijantaiii na earati, rattipari* 
■jantaih na sarati. Apattiparijaotd rematik6, 
rattiparijante vematiko. Sarijg'nib tfisani dpatti- 
naih . Budd'antaparivdsarti jalCi. Samg*6 itt'au- 
namassa bUkk'uno tasa* apattinarii sudd'anta- 
parivdsaxii addsi. 

So pnrivutt^aparivfiso ajaih itt'annamo b'ikk'u 
sambaUvdd satiig'ddisesa dpattijo cipaggi. Apa- 
tiidt'annaio. Sd saihg'arii tasodi sarubahulanam 
npattinam patikk’annanafi ka, apatikU’ann.anafi 
l;a k'arattaih mdnattaih jdki. 

Satiag‘6*itt‘aanaina8sa b‘iklc‘nn6 lasara sam- 
babulanaih apattlnaih patikU'annSnan ka, apa- 
tikk'annanafi ka k‘arattaito m&nattaih adfei. So 
Ui^amfinattd samg'am abb’dnaib jakati. Saitig'o 
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{tt'annamaih b'lkiHiih abb'eti J'l'jsdjasmato 
k‘amati itt'annamassa b‘ikk‘iin6 abb'anani, so 
tunhassa, jassa na kk'amati, so b‘asejja Dutijam 
pi etam att‘am vadami 

Sunatu mo b‘ante samg'd Aja itt'anndmo 
b'lkk'u sambabula samg'adisesd apattijo apa^^i _ 
Apattipariianf^ih na ganati, rattiparijantaih na 
^anati Apattipanjantaift na sarati, rattipanjan- 
taih na sarati Apattipanjante venntikd, ratti- 
panjante vematiko S6 saing'aih tosaih apatti- 
nafli sudd'antapanvasaih j&ki Samg‘6 itt'an- 
ndmassa b*ikk‘un6 tasam apattlnam sudd'anta- 
panv&sam ad&si So p'iriviitt‘apanvds6 ajam 
itt'annamd' b‘ikk‘u sambahuli * samg'ddisdad 
fipattijd dpaggi Apatikk'anndjd So saiiig'am 
tdsaih sambahuldnarb dpattfoaih patikk‘anndnafi 
Iva apatikk'anndnan ka k‘arattam mdnattam jdki 
Samg'o itt‘annanias3a b'lkk'uno tasam samba- 
bulanajh apattinam pitikk*anndnau I'a apiti" 
kk'annanau ka k'orattani manattaih adasi So 
kinnamanattd aatlig'am ebb'anaih jdkati Saiiig‘6 
itt'annaraarfi b‘ikk‘um abb*eti Jassajasmato 
k'amati itt'anndmassa b'lkk'uno abb‘dnarti, sd 
tunbassa, jassa ua kk'amati, so b'dsejja Tatijam 
pi etaiii att'aih vadami 

Sundtu me b'anto sauig’d Ajarii itt'anndmd 
b‘ikk‘u sambahuU samg*adisesa apattijd apa^gi 
Apattipanjantaiu na gandti, rattipanjantain na 
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^anati. Apattiparijantath na sarati, rattipari* 
jantaih na sarati. Apattiparijante vematiko, 
rattiparijante vematiko. So sarhg'arii fasaiii 
apattinarii audd'antnparivasaih ]dki. Saihg'o 
itt'annamassa b'lkk'und tasaih dpatttnaifi sud- 
d'antaparivasarh addsi. So parivutt'aparivaso 
ajaift itt‘annfim6 b'ikk'u sambaliuld samg'ddiscsa 
apattijo apag^. Apa{iKK‘anna]6. So saihg’aTh 
tasam sambahuldnaih apattmath pa^ik^'annanan 
ka apatiHannanati tea k'arattarli rndnattath jdki. 
Sailig'd itt'annamassa b’ikk'und tdsaih samba- 
huldoaih dpafttnath patitck'annanafi ka, apati- 
kk'annaaan ka k'arattaih manattarii adi^l. So 
Ib'riQamdnattd satlig'aih abb*anaih jdkati. Sartig'd 
itt'anadmarh b*ikk‘uih abb'eti. Jnssdjosmatd 
k'amati ittVnndmassa b'ikk^und aftb'dnatf], so 
tunbassa, jassa na kk'amati, so b‘dscj;a. Abb'itd 
satiig'ena ajaih itt'anndmo b'ikk‘u ; k'amati 
saiiig'assa tasmd tuitbl ; evaifi etaiii d'drajdmi. 
Parisudd'd ahath b'antd. Parisudd'arti ailarh md 
parisudd'dtimatfi sarfig‘6 d'drdtu. Abb‘ana*knm* 
znaih samatarh paripufifiam nitCitam. 
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